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PREFACE TO THE FIRST EDITION 


This book is a factual examination of the claims by Sri 
C.R. Rao, Retired Director-General! of Civil Aviation, 
Bangalore, in the work published by him early this year 
(1984) entitled ‘Srimad Uttaradi Mutt, the Mila Maha 
Samsthana of Sri Madhvacarya’. 


His book carries a lengthy introduction by veteran 
scholar, the late Panditaraja Mahuli Gopalacharya, M.A., 
Kulapati, Satyadhyana Vidya Pitha, Mulund, Mumbai, in 
which he has tried to uphold Sri Rao's contentions about 
the primacy of the Uttaradi Mutt among all the Madhva 
Mathas and particularly among what are commonly known 
as the Matha-Traya, comprising Sri Vyasaraja Matha 
Sri Raghvendra Svami Matha and Sri Uttaradi Matha. The 
first half of Sri Rao’s book and the entire introduction of 
Sri Mahuli Gopalacharya have both directly and indirectly 
criticised many of the views expressed by me in chapter 
XVII of my ‘History of Dvaita School of Vedanta and its 
Literature’ (Second Edition, Motilal Banarsidass, Delhi - 7, 
1981) in which | have discussed the origin and the 
development of the Madhva Mathas on the basis of all 
available literary, epigraphical and other materials. The first 
edition of my ‘History of Dvaita School of Vedanta and its 
Literature’ was published from. Mumbai in 1960-61 and 
received the highest national literary honour and’recognition 
of the ‘Sahitya Akademy Award' in 1964. As the book has 
been out of print for nearly two decades, it was brought out | 
in a revised and enlarged second edition in one single | 
Volume, in 1981 by leading Indological Publishers, 
M/s. Motilal Banarsidass of Delhi. 
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Sri Rao and Sri Gopalacharya have claimed exclusive 
Divine origin and Divine right to the Uttaradi Mutt as the 
one and only primary Madhva Matha coming down from 
~Hamsa-Namaka-Paramatma, for millenniums and have 
denied such a status to the other two - though all the three 
are directly descended from Jayatirtha and his successor 
Vidyadhiraja. | 

My conclusion and finding is that Sri Madhva is the 
Adi-Guru or first historical resuscitator of the (Brahma). 
Sanakadi Sampradaya originating from 'Hamsa-Namaka- | 
Paramatma’' and that the three Mathas tracing their descent 
from Jayatirtha and Vidyadhiraja and now commonly known 
as Matha Traya, are all of them of equal spiritual status, 
rank and genesis from Jayatirtha and his immediate 
successor and that there is no question of Superiority or 
inferiority of any of them to the other two in these respects. 


| have therefore been obliged to take note of and 
answer the objections which Sri Rao and Sri Gopalacharya 
have now raised against my finding and answer them in 
this work and clear the misconceptions which prevail in 
some quarters about the equality of spiritual status, rank 
and genesis of the three Mutts descended from Jayatirtha 
and Vidyadhiraja right from Padmanabha Tirtha. 


| invite the reader to enjoy reading what follows and 
draw his own conclusions without fear and favour. 


The Genealogical Table of the three Mathas is given in 
the Appendix for ready reference. 


November, 1984 | (Dr.) B.N.K. SHARMA 
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PREFACE TO THE SECOND REVISED EDITION 


It is heartening to note that the Madhva community 
_ (irrespective of the Mutt loyalties) has welcomed and appreciated 
the stand taken by my late revered father vis a vis the equal 


spiritual status of the 45a in particular and all the Madhva 
Mathas in general. As an apt example of the saying the proof of 
fhe pudding is in its eating, his well authenticated, thoroughly 
research backed and unbiased treatise Satyam Eva Jayate 
(1984) not only went through a Kannada translation last year, but 
also second revised edition of the English original is now being 
published on my behalfby the Sri Raghavendra Sahitya Parishat, 
Nanjangudu, due to the abiding interest shown by the discerning 
truth seekers, during the period of Dr. Sharma's first death 
anniversary (2006). 


This edition has been revised and updated with a few 
peripheral changes, new facts and evidences gathered by 
Dr. Sharma himself as late as May 2004 in order to reaffirm and 
strengthen the main crux and thrust of this booklet. To cite an 
instance : It has now been established by Dr. Sharma beyond 
doubt that the Mula Brndavana of Jayatirtha is situated on the . 
Navabrnda vana site (and noftthat of Raghuvaryatirtha of Uttara di 
Mutt) based on the unshakable evidences of Bha syadipika 
carya's verse 'Padmanabham Jayamunim', Va diraja's 
Tirthaprabandha and the sculptural markings on Jayatirtha's 
tomb, thus demolishing the Kalpataru’s ridiculous story (see p. 


39) and thereby giving the status of a SCC EAE to the one at 
Malkhed. For further light on this point refer to my father's HDSV 
(p.651), Philosophy of Madhvacarya (p. xviii) and My Concluding 
Research Papers (Pp. 10-11). 
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| have seen this edition through the press meticulously and if 
still any errors remain, they are mine and not of my revered 
father's. | 


| would feel rewarded if this publication helps put an end to 
monopolistic claims by any Madhva Matha and to conduct 
themselves in a spirit of live and let live in the adhya tmic arena for 


the emancipation of Jijndsus : ‘Weeat Wasa: ea: a 
HAT RG q | 


Mumbai Prin. Dr. SUDHINDRA K. BHAVANI 
05-06-2007 
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PUBLISHER'S NOTE 


Late. Dr. B.N.K. Sharma in his scholarly treatise ‘Satyameva 
Jayate' published in 1984 has refuted the sky-high claims of 
supremacy of Uttaradi Mutt based on ail available literary, 
epigraphical and other sources — upholding that all Mutts tracing 
their origin from Madhva and descent from Jayatirtha and 
Vidyadhiraja are of equal spiritual status amongst the so called 
mathatraya in particular and all Madhva Mutts in general. This 
was in reply to the work of Sri. C.R. Rao's 'Srimad Uttaradi Mutt - 
the Moola Maha Samsthana of Sri Madhvacharya' — which 
contained an elaborate introduction of Sri. Mahuli Gopalacharya. 


The terse and trenchant style of the internationally 
renowned Dr. B.N.K. Sharma was probably difficult to follow — 
even to the English knowing public. Thus the message of equality 
and harmony amongst the madhvas in general never reached the 
doors of rank and file of the community. This necessitated the 
publication of Satyameva Jayate's Kannada edition by our 
Parishat in 2005, ably translated by Sri. Govind Vitalarao 
Navalgund of Dharwad. This book has received the blessings of 
Swamijis of Sripadaraja Mutt — Mulabagil and Sode Vadiraja 
Mutt — Udipi and revered Dr. B.N.K. Sharma himself has 
furnished a foreword to this Kannada edition. 


Over the period of past two decades, the original English 
yersion was exhausted and many truth lovers demanded this 
work to be reprinted. Thus, we approached Prin. Dr. Sudhindra K. 
Bhavani, the worthy son of Late. Dr. B.N.K. Sharma to permit us 
to reprint this valuable book. He readily agreed and took sufficient 
pains in trimming up the book and going through its DTP work, 
No doubt he is the chip of the old block. We are grateful to him for 
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giving us permission to having given out this second revised 
edition under our banner. 


It is said that the Truth and Time always move in opposite 
directions. Many spurious Pandits with vested interest have 
launched colourful stories about the origin and supremacy of 
Uttaradi Mutt which do not stand the test of evidences. Their 
hagiological works contain many contradictions. They seems to 
have scrupulously followed the dictum of Mr. Gobels — ‘if you 
repeat a fiction hundred times — it becomes a fact’. . 


A dispassionate truth lover is often misied by such false 
propaganda. Fortunately Late. Dr. B.N.K. Sharma has ably 
brought out all-the anomalies and fallacies in such incredible 
stories. It is wish time that such cantankerous Pandits shall shake 
off their hallucinations and see truth eye to eye. 


We join hands in agreeing with Late. Dr. B.N.K. Sharma's 
earnest hope that this publication will serve the laudable purpose 
of restoring goodwill, cooperation, harmony and brotherhood 
among the followers of all Madhva Mutts. We hope that this book 
will be well received and appreciated by all those — who are 
interested in Truth. — 


Raghavendra Sahithya Parishat 
Nanjangud 
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SATYAMEVA JAYATE 


THE MATHATRAYA DESCEND FROM JAYATIRTHA 
AND VIDYADHIRAJA IS OF EQUAL SPIRITUAL STATUS 
AND GENEALOGICAL RELATIONSHIP 


PART | - BACKGROUND 


Over the last six centuries, the religious institutions of the 
Madhva community, called Mathas, have played a significant and 
spectacular part in building up the tradition of Madhva thought 
and literature, fostering and propagating them in differnt parts of 
the country by steady effort. They have been very largely 
responsible for making Dvaita Siddhanta the living faith of an 
organised community of followers in diffrent parts of the country. 
In short, they have been the nerve centres of the social, religious 
and philosophical life of the community of Madhvas spread over 
many regions, speaking different languages, but owing allegiance 
to one Adi-guru, Sri Madhvacarya. 


No history of the origin and development of this great school 
of Vedanta and Literature would therefore be complete without a 
regular survey of the genesis and development of these institutions 
and the part played by them in the history of the school. 


It was while studing for the M.A. Degree examination in 
Sanskrit between 1928-1931, that as part of the curriculum | had. 
to go through some of the very best Histories of Indian and Western 
philosophy and Histories of Sanskrit Language and Literature ~ 
written by many eminent foreign and Indian scholars like Weber, 
Macdonell, Keith, Winternitz, Vidyabhushan, Dasgupta and 
Radhakrishnan. | was much impressed and attracted by their 
~methodology and ways of presentation. At the same time, | was 
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PREFACE TO THE FIRST EDITION 


This book is a factual examination of the claims by Sri 
C.R. Rao, Retired Director-General of Civil Aviation, 
Bangalore, in the work published by him early this year 
(1984) entitled 'Srimad Uttaradi Mutt, the Mula Maha 
Samsthana of Sri Madhva carya’. 


His book carries a lengthy introduction by veteran 
scholar, the late Panditaraja Mahuli Gopalacharya, M.A., 
Kulapati, Satyadhyana Vidya Pitha, Mulund, Mumbai, in 
which he has tried to uphold Sri Rao's contentions about 
the primacy of the Uttaradi Mutt among all the Madhva 
Mathas and particularly among what are commonly known 
as the Matha-Traya, comprising Sri Vyasaraja Matha 
Sri Raghvendra Svami Matha and Sri Uttaradi Matha. The 
first half of Sri Rao's book and the entire introduction of 
Sri Mahuli Gopalacharya have both directly and indirectly 
criticised many of the views expressed by me in chapter 
XVII of my ‘History of Dvaita School of Vedanta and its 
Literature’ (Second Edition, Motilal Banarsidass, Delhi - 7, 
1981) in which ! have discussed the origin and the 
development of the Madhva Mathas on the basis of all 
available literary, epigraphical and other materials. The first 
edition of my ‘History of Dvaita School of Vedanta and its 
Literature’ was published from. Mumbai in 1960-61 and 
received the highest national literary honour and tecognition 
of the 'Sahitya Akademy Award' in 1964. As the book has 
been out of print for nearly two decades, it was brought out 
in a revised and enlarged second edition in one single | 
Volume, in 1981 by leading Indological Publishers, 
M/s. Motilal Banarsidass of Delhi. 
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Sri Rao and Sri Gopalacharya have claimed exclusive 
Divine origin and Divine right to the Uttaradi Mutt as the 
one and only primary Madhva Matha coming down from 
. Hamsa-Namaka-Paramatma, for millenniums and have 
denied such a status to the other two - though all the three 
are directly descended from Jayatirtha and his successor 
Vidyadhiraja. | 

My conclusion and finding is that Sri Madhva is the 
Adi-Guru or first historical resuscitator of the (Brahma). 
Sanakadi Sampradaya originating from 'Hamsa-Namaka- - 
Paramatma’ and that the three Mathas tracing their descent 
from Jayatirtha and Vidyadhiraja and now commonly known 
as Matha Traya, are all of them of equal spiritual status, 
rank and genesis from Jayatirtha and his immediate 
successor and that there is no question of Superiority or 
inferiority of any of them to the other two in these respects. 


| have therefore been obliged to take note of and 
answer the objections which Sri Rao and Sri Gopalacharya 
have now raised against my finding and answer them in 
this work and clear the misconceptions which prevail in 
some quarters about the equality of spiritual status, rank 
and genesis of the three Mutts descended from Jayatirtha 
and Vidyadhiraja right from Padmanabha Tirtha. 


| invite the reader to enjoy reading what follows and 
draw. his own conclusions without fear and favour. 


The Genealogical Table of the three Mathas is given in 
the Appendix for ready reference. 


_ November, 1984 | (Dr.) B.N.K. SHARMA 
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PREFACE TO THE SECOND REVISED EDITION 


It is heartening to note that the Madhva community 
(irrespective of the Mutt loyalties) has welcomed and appreciated 
the stand taken by my late revered father vis a vis the equal 


spiritual status of the 4404 in particular and all the Madhva 
Mathas in general. As an apt example of the saying the proof of 
the pudding is in its eating, his well authenticated, thoroughly 
research backed and unbiased treatise Satyam Eva Jayate 
(1984) not only went through a Kannada translation last year, but 
also second revised edition of the English original is now being 
published on my behalf by the Sri Raghavendra Sahitya Parishat, 
Nanjangudu, due to the abiding interest shown by the discerning 
truth seekers, during the period of Dr. Sharma's first death 
anniversary (2006). 


This edition has been revised and updated with a few 
peripheral changes, new facts and evidences gathered by 
Dr. Sharma himself as late as May 2004 in order to reaffirm and 
strengthen the main crux and thrust of this booklet. To cite an 
instance : It has now been established by Dr. Sharma beyond 
doubt that the Mula Brndavana of Jayatirtha is situated on the 
Navabrnda vana site (and nofthat of Raghuvaryatirtha of Uttara di 
Mutt) based on the unshakable evidences of Bhasyadipika 
carya's verse ‘'Padmanabham Jayamunim', Vadiraja's 
Tirthaprabandha and the sculptural markings on Jayatirtna's 
tomb, thus demolishing the Ka/pataru’s ridiculous story (see p. 


39) and thereby giving the status of a Wray ara to the one at 
Malkhed. For further light on this point refer to my father's HDSV 
(p.651), Philosophy of Madhvacarya (p. xviii) and My Concluding 
Research Papers (Pp. 10-114). 
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| have seen this edition through the press meticulously and if 
still any errors remain, they are mine and not of my revered 
father's. 


| would fee! rewarded if this publication helps put an end to 
monopolistic claims by any Madhva Matha and to conduct 
themselves in a spirit of live and let live in the adhya tmic arena for 


the emancipation of Jijnasus : ‘Wee Alaa: aq: Oy 
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PUBLISHER'S NOTE 


Late. Dr. B.N.K. Sharma in his scholarly treatise 'Satyameva 
_Jayate' published in 1984 has refuted the sky-high claims of 
supremacy of Uttaradi Mutt based on all available literary, 
epigraphical and other sources — upholding that all Mutts tracing 
their origin from Madhva and descent from Jayatirtha and 
Vidyadhiraja are of equal spiritual status amongst the so called 
mathatraya in particular and all Madhva Mutts in general. This 
was in reply to the work of Sri. C.R. Rao's ‘Srimad Uttaradi Mutt — 
the Moola Maha Samsthana of Sri Madhvacharya' — which 
contained an elaborate introduction of Sri. Mahuli Gopalacharya. 


The terse and trenchant style of the internationally 
renowned Dr. B.N.K. Sharma was probably difficult to follow — 
even to the English knowing public. Thus the message of equality 
and harmony amongst the madhvas in general never reached the 
doors of rank and file of the community. This necessitated the 
publication of Satyameva Jayate’s Kannada edition by our 
Parishat in 2005, ably translated by Sri. Govind Vitalarao 
Navalgund of Dharwad. This book has received the blessings of 
Swamijis of Sripadaraja Mutt - Mulabagil and Sode Vadiraja 
Mutt — Udipi and revered Dr. B.N.K. Sharma himself has 
furnished a foreword to this Kannada edition. 


Over the period of past two decades, the original English 
fersion was exhausted and many truth lovers demanded this 
work to be reprinted. Thus, we approached Prin. Dr. Sudhindra K. 
Bhavani, the worthy son of Late. Dr. B.N.K. Sharma to permit us 
to reprint this valuable book. He readily agreed and took sufficient 
pains in trimming up the book and going through its DTP work, 
No doubt he is the chip of the old block. We are grateful to him for 
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giving us permission to having given out this second revised 
edition under our banner. 


It is said that the Truth and Time always move in opposite 
directions. Many spurious Pandits with vested interest have 
launched colourful stories about the origin and supremacy of 
Uttaradi Mutt which do not stand the test of evidences. Their 
hagiological works contain many contradictions. They seems to 
have scrupulously followed the dictum of Mr. Gobels — ‘if you 
repeat a fiction hundred times — it becomes a fact’. 


A dispassionate truth lover is often misled by such false 
propaganda. Fortunately Late. Dr. B.N.K. Sharma has ably 
brought out all-the anomalies and fallacies in such incredible 
stories. It is wish time that such cantankerous Pandits shall shake 
off their hallucinations and see truth eye to eye. 


We join hands in agreeing with Late. Dr. B.N.K. Sharma's 
earnest hope that this publication will serve the laudable purpose 
of restoring goodwill, cooperation, harmony and brotherhood 
among the followers of all Madhva Mutts. We hope that this book 
will be well received and appreciated by all those — who are 
interested in Truth. 


Raghavendra Sahithya Parishat 
| Nanjangud 
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SATYAMEVA JAYATE 


THE MATHATRAYA DESCEND FROM JAYATIRTHA 
AND VIDYADHIRAJA IS OF EQUAL SPIRITUAL STATUS 
AND GENEALOGICAL RELATIONSHIP 


PART | - BACKGROUND 


Over the last six centuries, the religious institutions of the 
Madhva community, called Mathas, have played a significant and 
spectacular part in building up the tradition of Madhva thought 
and literature, fostering and propagating them in differnt parts of 
the country by steady effort. They have been very largely 
responsible for making Dvaita Siddhanta the living faith of an 
organised community of foltowers in diffrent parts of the country. 
In short, they have been the nerve centres of the social, religious 
and philosophical life of the community of Madhvas spread over 
many regions, speaking different languages, but owing allegiance 
to one Adi-guru, Sri Madhvacarya. 


No history of the origin and development of this great school 
of Vedanta and Literature would therefore be complete without a 
regular survey of the genesis and development of these institutions 
and the part played by them in the history of the school. 


lt was while studing for the M.A. Degree examination in 
Sanskrit between 1928-1931, that as part of the curriculum | had 
to go through some of the very best Histories of Indian and Western 
philosophy and Histories of Sanskrit Language and Literature © 
written by many eminent foreign and Indian scholars like Weber, 
Macdonell, Keith, Winternitz, Vidyabhushan, Dasgupta and 
Radhakrishnan. | was much impressed and attracted by their 
_methodology and ways of presentation. At the same time, | was 
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Mutt itself, written in Sanskrit verses, Gurucarya and some of its 
disclosures going beyond the hitherto known sources. 


| have not taken any sides in this futile controversy among 
Mathas. They are all intended to carry forward light and learning 
and propagate Dvaita philosophy and way of life among the 
people. They have been doing their work in different parts of the 
country to the best of their abilities and resources. One or two of 
them may be leading in the field sometimes and the others may 
be lagging behind. But these are accidents of history, 
circumstance and opportunity. We have to leave it at that. 


It is clear from the accounts of the Gurucarya, Satkatha 
and other sources and C. R. Rao's own account of the burial 
of the Puja box of Ramacandra Tirtha, after his demise and at 
his orders till Vibudhendra Tirtha’s return, that the suspension 
of the daily puja of the idols of the Guru's Puja Box for some 
months in the exceptional circumstances was not taken to be 
a sufficient reason for the appointment of another successor. 
When once the Guru has made an ordination for the purpose, 
in all seriousness, the matter ends there. Where is the reason 
for Rao's fear of "the Vedantasamrajya going without a 
successor’ (p.42) when one had been duly ordained long ago 
for the purpose and duly anointed? 


There are rifts and uncertainties in the versions which cast 
serious doubts on the reliability of these sources. The earliest 
source, the Gurucarya of the Uttaradi Mutt was completed in 
the time of Satyanidhi Tirtha (d.1648) and the Purnabodha- 
Guruvamsakathakalpataru (PGVKK) in Sanskrit and the Satkatha 
in Kannada are adaptations from the Gurucarya. There is no 
precise reference to the actual ordination of Vidyanidhi by 
Ramacandra Tirtha, during his lifetime, in the Gurucarya. Here, 
Vidyanidhi is simply referred to as a Taulava ascetic who has come 
to study the works of Madhvasastra under Ramacandra tirtha. He 
is described as being intelligent and "loyal" (visva savan).The fact 
of his Taulava extraction has also been recorded in the first edition 
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of Satkatha published in 1896 in the period of Satyadhira Svami 

(1884-1907). The second edition was publised during the period 

of Satyadhyana Tirtha in 1931 and the fact of Vidyanidhi's 

Taulava origin has been mentioned in the second editon also (P.35). 

For the last eighty years from the publication of the first edition of 

the Satkatha, the fact of Vidyanidhi's being a Taulava (Tulu- 

Speaking person) has passed muster, as derived from the 

Gurucarya. Of late, some purist among the disciples of the Uttaradi 

Mutt seem to have felt outraged by the induction of a Taulava - 

Sannyasi to its Pitha in the past and have come to resent this 

historical truth as compromising to the blue - blood of the "Primary 

Mutt" forgetting that the Adi-Guru Sri Madhvacarya was himself a 

Taulava. (See M.Vij. Il-11 and the commentary of Visvapati 

Tirtha thereon). It is otherwise difficult to see why the Editor of 

the PGVKK (1966) Sri Mokasi Ramacharya should have come 

down upon this information with much violent agitation and tried 

to dismiss it as a "prattling" adits Fey HY deaagia: Taras: 

zfa froted Wedd:..... (Preface P. 4). D. V. Subbachar (Glories of 
the pontiffs of the Uttaradi Mutt, p. 151) also has chosen to deny 

vehemently the Taulava origin of Vidyanidhi saying " there is no 

proof that he was a Taulava". Evidently, Subbachar has not seen 

the first and the second editions of the Satkatha which is an’ 
accredited publication of the Uttaradi Mutt itself. These belated 

protestations seem to spring from an uneasy feeling that the 

admission that Vidyanidhi is a Taulava by birth may lead to some 

other complications and unwelcome discoveries. This inference 

receives confirmation from the discreet way in which the statement 

that Vidyanidhi was a Taulava, given in the first and second editions 

of the Satkathahas nowbeen bodily removed trom the third edition 
of the book published in 1974. 


According to the Gurucarya, Ramacandra Tirtha leaves 
a message that in the event of Vibudhendra not returning within a 
- period of six months after his (Ramacandra Tirtha's) demise 
"this Vidyanidhi deserves the Samsthana’ : 
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ward fageraes aa arti arory 
ale APTAt Yad VTA TY 
al SASS Wee AAT: 


Vaasa: Gaal SesqMyy 
fiaraara fren: qersaete | 
Taq Tous creer fret: | 
STANT SHUT AQAA 
Haid td tadlaet g rea a 
Wat Gea erased J dd 
- (Gurucarya II. 22-26) 


These are not the words with which a duly ordained disciple 
of a departing Guru is normally expected to be referred to. Granted 
that this Tulu speaking Brahmin had come to him to study the 
Madhva granthas and was studying with him and was very much 
devoted to him and all that, why should Ramacandra tirtha have 
not made any express reference to it that he had already ordained 
him for the purpose of succession, in case of an emergency, 
if such an ordination had already been made? A duly ordained 
successor is indeed expected to be loyal and trustworthy to 
the Guru. There is no special point in referring to it, unless he was 
still a stranger who had come to study the granthas and might 
leave any time after. The manner of wording also suggests that 
Vidyanidhi was the ascetic name of the stranger when he came to 
study the granthas under Ramacandra Tirtha (and therefore not 
so far ordained and anointed by him). This surmise receives support 
from the account in the Gurucarya which records that, after the 
miraculous incident of the buried Puja box jumping into the hands 
of Vidyanidhi when he prayed and after the departure of 
Vibudhendra in sad disappointment and frustration, Vidyanidhi 
goes to the big tank in Yeragola near the site of the tomb of 
Ramacandra Tirtha and there sitting in front of the tomb he pours 
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_ water with conch with his own right hand on his own head and 
anoints himself. (patta bhiseka) : 


This makes very strange reading. |It makes it clear that 
Vidyanidhi's Pattabhiseka as the "Karakamalasanjata" of 
‘Ramacandra Tirtha was not done by the Guru as is customary. It 
is an important ceremonial which sets the final seal on the 
sucession. If the succession can be valid even without the 
Pattabhiseka by the Guru's own hands, Vibudhendra's too could 
be equally entitled, even if he had not been anointed. But we know 
from the Gurucarya that Vibudhendra was duly anointed by his 
Guru before he sent him on his tours of conquest : 


JHSUSATA et HATTA | 
TAGaSeAee Heal VENA A || (Mauktika I - I) 


There is no substance in the farfetched explanation of the 
second ordination of Kavindra by Vidyadhiraja and of Vidyanidhi 
by Ramacandra Tirtha given by Rao and Subbachar. They are 
allergic to describing the emergence of the two branches under 
Rajendra and Kavindra and under Vibudhendra and Vidyanidhi 
some forty years later, as a ‘bifurcation’ of Mutts. Bifurcation 
is just like the two branches of a tree forking out. It need not 
necessarily be hemmed in by any rigid demands for division 
of assets or. properties, or of Sisyas or of idols worshipped 
in the Puja box of Madhva. 


There can be no talk of division of property until it is 
conclusively established on authentic documentary or epigraphic 


Rarest Archiver 


SATHYAMEVA JAYATE 


evidence that the parent Mutt owned extensive estates 
in th country five centuries ago, as the branches now do. As a 
mater of fact there are no epigraphical records pertaining even to 
Jayatirtha. The evidence of Epigraphy shows that it is only much 
later from the time of Krishnadevaraya of Vijayanagar that 
liberal land grants were made to some of the Madhva Mutts, 
which by that time had made a name for themselves. 


Yeragola was the seat of Vidyadhiraja and his successors 
till the time of Vidyanidhi. It was then part of the Bahamani 
Kingdom whose capital was first at Kalburgi(Gulbarga) and was 
later shifted to Bidar. "Under the Bahamani rule (1347-1482) | 
the Deccan was torn by savage wars against the Hindu rulers 
of Vijayanagar and Warangal. Horrid cruelties were committed 
by Sultan Muhammad Shah | (1358- ..... ) The ferocious 
struggle continued until the Sultan was reputed to have slain half 
a million Hindus. The population was so much reduced that the 
(Uttara) - Karnataka country did not recover for ages. The eighth 
Sultan Firoz Shah (1397-1422) was a fierce bigot who spent most 
of his time in pitiless wars against the Hindu neighbours, being 
determined to use his best endeavours in the suppression of 
infidelity and the strengthening of the faith He went on an expedition 
almost every year forcing the Raya of Vijayanagar to pay tribute. 
Ahmed Shah who ruled from 1422-35 resumed the war with the 
Hindus. He attacked the Vijayanagar territory with even greater 
savagery than that of his predecessor. He was succeeded 
by Alauddin II who renewed the war with Vijayanagar which resulted 
in a peace favourable to the Sultan. Humayun who ruled after him 
from 1458-61 and had already earned a terrible reputation for 
ferocious cruelty indulged in his maniacal passion for the infliction 
of pain. Many men and women suspected without reason of 
favoring rebellion were stabbed with daggers, hewn in pieces 
with hatchets or scalded to death tn boiling water or hot oil. The 
story of the dynasty as it appears in the books is not attractive 
reading. Between 1347-1478 with the exception of the fifteenth 
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Sultan all the sovereigns were bloodthirsty fanatics. The record 
of their wars with the neighbouring Hindu princes is a mass of 
sickening horrors" (Vincent A. Smith, The Oxford History of India. 
p. 282. Second edn). 


It was in such a political atmosphere in upper Karnataka that 
the two bifurcations in the history of the Pontifical line of Jayatirtha 
and his successor Vidyadhiraja took place. 


The two bifuractions occurring within an interval of forty years 
may quite possibly have been farsighted move to safeguard 
survival of the institution by way of abundant caution to provide 
for any unpredicatable contingency in the highly disturbed 
religio-political conditions to which the Hindu community was 
exposed in that particular period and region. The Pattabhiseka 
of Rajendra Tirtha experssly referred to in the Gurucarya lends 
full weight to this view. 


Apart from this pressure of the threatening clouds of religio- 
political conditions, the growing needs of a fast-developing and 
far-flung community of followers of the new faith and realisation of 
the advisability of having regional institutions to serve them mus! 
also have operated as an additional consideration for establishing 
additional institutions. The examples of Padmanabha Tirtha, 
Madhava and Aksobhya in establishing similar branches in their 
own days at Mulbagal, Majjigenalli and Kudili indicate this. It is not 
widely known that Narahari Tirtha too established a Mutt of his 
own at Simhachalam in Andhra Pradesh which became extinct 
atter three or four generations after him. The bifurcations or 
branchings off, or by whatever name we may call them, have arisen 
in all good faith. It is very unfortunate that garbled versions have 
been set afloat and given currency embittering the relations of 
these Mutts. How prejudiced these accounts are may be seen 
from the curious fact recorded in the Gurucarya and PGVKK ina 
preamble that the story of the bifurcations was narrated to Raghuna 
tha Tirtha of the Uttara di Mutt, for the first time, by Vibudhendra 
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Tirtha himself, when the two met at the village of Kopre and 
Raghunatha Tirtha had it recorded.’ As the portrayal of the part 
played by Vibudhendra in contesting the choice of Vidya nidhi 
overriding his rights and his own offensive behaviour in taking the 
quarrel with Vidyanidhi to the streets actually at Bidarikote (PGVKK. 
VIII. 5-7) and comparing the role of Vidyanidhi with that of Ra 
vana as recorded in the Gurucarya (|. 99-100) and the PGVKK 
(VIII. 21) and the objectionable manner in which he started © 
acquiring disciples is most derogatory and reprehensible and 
amounts to a deplorable character-assasination of Vibudhendra, 
itis an insult to common sense to be asked to believe the preamble 
that Vibudhendra himself would have purveyed such an account 
to his rival's successor as factual history which places him in a 
most reprehensible light. The preamble seems therefore to be a 
very subtle attempt to put an ex parte confession into the mouth 
of Vibudhendra of the untenability of his own claims and contentions 
and his alleged bellicose attitude to sustain them. We can see the 
historical events of the bifurcation in its proper perspective, as 
indicated above, if we tear off the mask and the camouflage put 
up by the accounts given about the genesis of the bifurcation 
under Vidyadhiraja and Ramacandra Tirtha. 


Being good friends (and affectionate brothers according to 
Rao and Gopalacharya) Rajendra and Kavindra would be the last 
persons to insist on a mechanical division of the Sisya community, 
as if the Sisyas were so many cattle-heads. With his mission to 
explore fresh pastures for the spread of Madhva philosophy, 
Rajendra would have left his own flock to the ministrations of his 
colleague. In the nascent period of the emergence ot the branches, 


tcf Yat aluryd ast fegdaqatat: | 
Taya aT Wh ye=qarevar || 
ea a data cd: stat aghaqers | 
tartea agud=ar faa at ad feral 
a warslesiiqrerdsarts dat: || (PGVKK |. 4-6) 
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the personal affiliation of Sis yas to this or that branch could not 
have weighed so rigidly. People were free to honor all Gurus equally 
and receive ministrations from them as and when needed or 
necessary. This can be still seen among the disciples of the 
Astamathas of Udupi who receive their Mudrankana from any 
one of the Gurus of the eight Mathas in their area according to 
their inclination or circumstances. 


The question of inheritance of idols from Madhva's original 
Puja box will be discussed in its proper place. | have referred to 
these strange details from these sources merely to show that 
after the lapse of nearly five centuries, when these three Mathas 
have come to stay unshakably with a record of solid achievements 
in the development of Dvaita Vedanta, no useful purpose will 
be served by instituting a post mortem inquiry into the events 
connected with the branchings off. Wisdom and good sense lie in 
accepting both the Mathas coming down from Vibudhendra 
and Vidya nidhi and from Rajendra and Kavindra earlier (making 
the Mathatraya) as of equal spiritual rank, status and genesis. 

il 

The publication of the Gurucarite in Kannada in 1949 by 
H. K. Vedavyasachar of Mysore upgrading the Raghavendra 
Svami Mutt at the expense of the Uttaradi Mutt and dubbing the 
latter as a usurper without proper credentials and alleging that 
there were no epoch-making personalities among its Pontiffs 
naturally offended the amour propre of the Uttaradi Mutt and 
fanned the sleeping fires of the old controversies between them 
over the coveted possession and ownership of the Mularama 
idols and other matters. It was natural that the allegations should 
have been refuted by Sri M. S. Katti of Dharwad speaking for 
the Uttaradi Mutt. By way of abundant caution and forestalling 
further moves by the other side Sri Katti seems to have taken 
counsel to discomfit the other Mathas by enlisting the support of 
a line from the Visnusahasrana ma in which "Uttara" is mentioned 
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as one of the thousand names of the Lord and using it to the 
advantage of the 'Uttaradi’ Mutt in propounding a breath-taking 
legendary etymology for the name of the Mutt as Uttaradi. At the 
same time, in conformity with the established tradition that 
Hamsanamaka-Paramatma (Lord Visnu) is the source of the 
Brahma-Sanaka di Samprada ya of Madhva, it was argued that as 
Uttara is one of the names of Hamsa it has been adopted for 
millenniums as the name of the Mutt founded by Hamsana maka- 
Paramatma. 


Such was the stand taken by the Uttaradi Mutt a few years 
before the publication of the first edition of my History of Dvaita 
school in 1960. By this time | had in my further researches and 
search for Manuscripts of Dvaita works come across the earliest 
extant hagiological work of the Uttaradi Mutt, writen in Sanskrit 
and coming down from the days of Satyanidhi Tirtha of the Mutt. 
A manuscript of this rare work was found in the Raghavendra 
Svami Mutt Library at Nanjangud. | obtained permission from 
Sri Suyamindra Tirtha the then Svami of the Mutt to go thro’ it and 
take notes from it. | have described this work and its importance 
in the Preface to my History of Dvaita School of Vedanta. | have 
naturally laid this work under contribution in finalising my account 
of the emergence of the Madhva Mathas which came to be 
established after Jayatirtha and Vidyadhiraja. The Gurucarya 
supplies material data on the Purvasrama names of several Pontiffs 
of the Uttaradi Mutt and the geographical region from which they 
hailed and the period of their rule and their exploits. In this work — 
the epithets “Uttaradim Karnatam" "Karnatakam-Uttara dim", 
"Karna takottaram" and “Uttaradim” are affixed or prefixed to the 
Purvasrama names of the Svamis, beginning with Vidyanidhi's 
successor Raghunatha Tirtha, as can be seen from the 
following : (These relevant passages have been cited in the footnote 
on P. 198 of the second edition of my History of Dvaita School 
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GAAS BATS ATATA RT | 
CTA ARATE PAT UI (ii. 53) 
TPTAG MAN CAG ATT: 

Ua Sater ATA | 
Galareer GH CLATAATSAA | I (iii. 86) 
EUeTAMe T Tera Ta | 

A MAPA ald ATA sh AAT: | 
wrate Haare Hare Pact Yat 
CTHaaTAes GA oe, II (ii. 57) 


These extracts are more than sufficieni to establish the point 
that the name "Uttara di Matha" is indubitably a geographical and 
a territorial designation signifying the native region from which its 
Pontifis came to be recruited. It stands to reason that as Vidyanidhi 
was himself a Taulava and some others higher up in line were 
also non-Uttara dis (Such as the great Vidya dhiraja himself who is 
described as a "Badagana du-Karna taka" in the Gurucarya and 
Va gisa as a "Sastika", the name Uttara di Matha could have come 
into vogue properly speaking only trom the time of Raghuna tha 
Tirtha. Sri Mahuli Gopalacharya also agrees in his Introduction 
that "most of the remaining successors were from Uttara- 
Karnataka like Raghuttama and Raghuvarya down to Vedanidni, 
Satyavrata and Satyanidhi and al/ those who followed were from 
Utiara-Karnataka" (p. 16). While conceding so mucn, he tries to 
make as much capital out of the presence of the word Uttara in 
the Visnusanasranamia to assert the Divine origin and Divine right 
of the Uttara di Mutt with much special pleading as to how “uttara" 
came to be adopted as the most fitting name for the Matha founded 
millenniums ago by “Hamsa-na maka-Paramatma". In this 
connection, Gopalacharya'’s other statement that Sri Madhva’'s 
ancestors too hailed from the North" (p. 16) is as funny as the 
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attempt of some writers of the Gauda Sarasvata community in 
recent years to make out that Madhvacarya was born in a 
Gauda-Sarasvata family (See my History of Dvaita School 
of Vedanta p. 79. fn. 2). 


| would tike to submit that /f the other ground on which the 
Divine origin and Divine right is claimed for the Uttaradi Mutt on 
the basis of Hamsa being called Uttara, as the redeemer of 
Jivas from ignorance and the ocean of Samsara by Rao and 
Gopalacharya should misfire and fail to be convincing, as will 
be shown presently, the Apologists of the Uttaradi Mutt will have 
to stick to only the territorial designation of the Mutt, in the final 
analysis. The attempt to fly the kite of "Uttaro gopatir gopta” and 
bring about a rapprochement between "Uttara" and "Hamsa", the 
most original name of the founder, would then dwindle into a 
much ado about nothing. 


In 1964 D. V. Subbachar of Coimbatore tried to controvert my 
views on the origin of the Uttaradi and other Mutts in his work 
"Glories of the Pontiffs of the Uttaradi Mutt". But as he had not 
come to grips with the historical data upon which | had argued | 
did not consider it necessary to reply to him, then. The evidences 
now discussed in this book should suffice to meet Subbachar's 
contentions also. 


The emergence of the second edition of my History of the 
Dvaita Schoo! with its chapter on the origin and development 
of the various Madhva Mathas, in which the sky-high claims of the 
Uttaradi Mutt to Divine origin and Divine right have been 
discounted, seems to have disturbed the peace of mind and 
equanimity of disgruntled elements and driven them to make one 
last desperate bid to sell to the gullibles the theory of the Divine 
origin and Divine right of the Uttaradi Mutt as the one and only 
primary Matha of Hamsanamaka Paramatma and that the other 
Mathas are mushroom growths. 
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lam surprised that an estimable gentleman of the standing 
of C. R. Rao, should have ventured to revive the theory of the 
Divine right and Divine origin of the Uttara di Mutt (alone) by laboring 
beyond his domain and powers. | am still more surprised and 
pained to see that so eminent and level-headed a Pandit-scholar 
reputed to be a progressive thinker as Mahuli Gopalacharya 
of Mumbai, whom | have always held in high esteem and with 
whom | have often discussed many philosophical and doctrinal 
niceties of Madhva philosophy and whom | have known for over 
twentyfive years of my stay in Mumbai, should have supported 
Rao’'s positions with the weight of his name, fame and scholarship. 
lt is very embarrassing for me to join issue with him. It adds to my 
sorrow that the cruel hand of Death has snatched away the great 
scholar and familiar figure from our midst on 2-9-1984. It is with a 
heavy heart that | proceed fo rebut their stand. 


The followers of Madhva sincerely believe that their Acharya 
is a Sarvajna. He must be taking note of how the various Mathas 
which have been built up in the course of centuries by his 
successors are now behaving with one another in the 21st century. 
One of the saddest spectacles is the way in which one of the 
Mutts stakes a preposterous claim for the ownership (sva mitva) 
of the sacred burial ground on the Tungabhadra river called 
"Navabrnda vana"-after the tombs of nine illustrious ascetics of 
the Madhva Sampradaya such as Padmanabha Tirtha, Vya sati 
rtha, Kavindra and Sudhindra and others existing there. Yet we © 
find Rao saying more than once in an aside that "the island belongs 
to the Uttaradi Mutt". (pp 34, 45). It passeth understanding how 
any citizen at any time in our country could have had any /egal 
right to claim a burial ground in which great ascetics of the past 
have been laid to rest as property owned by him or the right to sell 
it to the Uttaradi Mutt some fifty years back. How joyously the 
spirits of the nine great Ascetics entombed in Navabrndavana 
would bless the Heads of the Mathatraya and the Madhva public 
as a whole if a sane and sensible arrangement of conducting the 
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Aradhanas of the common ancestors of the Mutts by rotation 
among themselves is worked out and implemented! 


Nero was fiddling when Rome was burning. There are many 
important constructive programmes which call for combined action 
on the part of our Mutts. The Madras University is understood to 
have invited the Madhva community to provide an endowment 
of twenty lakhs for establishing a Department of Madhva 
Philosophy in the University. The reporis show that the praiseworthy 
attempts of the Chennai Branch of the A. B. M. M. have not made 
ary striking progress in raising the funds, ever after the lapse 
of fwenty years now. How Sad! Or, will the Mutt which claims to 
be the one and only primary Mutt ot Hamsanamka Paramatma 
step in to endow such a Department of Madhva philosophy in 
the Madras University? Let us hope Hamsanamaka Paramatma 
and Sri Madhva will inspire it to do so. | 


e@¢@ 
PART Il 


DETAILED REPLY TO THE POINTS RAISED BY > 
RAO AND GOPALACHARYA 


THE BUBBLE OF UTTARG GOPATIR GOPTA BURST 


The fanciful etymology of the name Uttaradi Matha was first 
propounded by Sri M. S. Katti of Dharwad in his Gurucaritevimarse 
in Kannada published in 1950, in reply to H. K. Vedavyasachar's 
Gurucarite published in 1949. The etymology is on the basis 
of the occurrence of the name ‘Uttara’ among the thousand names 
of Lord Visnu in the Visnusahasrana ma : Uttaro gopatir gopta. 


But the fact remains that the date of birth of this etymology 
_ is 1950 and its godfather is Sri M. S. Katti. It is unheard of in any 
* authorised or authentic sourcebook of the Uttaradi Mutt itself, 
so far known to us, such as (i) the Gurucarya in Sanskrit 
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completed tn the Pontifical period of Satyanidhi Tirtha (d. 1648); 
(li) the Pu rnabodha-Guruvamsa-kathakalpataru (PGVKK) in 
Sanskrit published in 1966 and (iii) the three editions of the 
_ Sat Katha, in Karinada, written by Bhimarao Kamalapur of 
Dharwad, first published in 1896 followed by subsequent editions 
in 1931 and 1974, all of which evidently constitute what 
Gopalacharya has called "the primary sources of the history 
of the Uitaradi Mutt which Sri Rao continued to study" 
(Introduction p. 7) pefore writing the book under review 


One of H. K. Vedavyasachar's uncharitable contentions, was 
that there have been no epoch-making personalities among the 
Pontiffs of the Uttaradi Mutt after whom it could have taken its 
name, as in the case of the other two Mutts of Vyasaraja and 
Raghavendra. 


But then, there was hardly any need fo invent a fanciful 
etymology for the name of the Mutt to outmanoeuvre the 
contentions of Vedavyasachar and thereby reduce the position 
_ of all the other Madhva Mathas, at one stroke of the pen, to a 
position of servility to the Uttaradi Mutt as the "primary Matha". 


As | have already shown in PART |, and in my History of 
Dvaita School of Vedanta and its Literature, the Gurucarya is the 
earliest known and extant hagiological work of the Uttaradi Mutt. 
This work is on record describing the many Pontiffs of the Mutt 
from Raghunatha Tirtha (1444-1502) onwards, by such terms as 
‘Uttaradim Karnatam’, ‘Karnatottaram’, 'Karnatam Uttaradim' 
and simply ‘Uttara dim’, on the purely regional and territorial basis 
of their nativity or domicile (For details and quotations See Page 
13 ante). 


This should open our eyes and give us the correct clue to 
tne meaning and import of the popular designation of ‘Uttara di 
Mutt’ to the institution. There is no compelling reason to discard 
this simple and natural etymology for the name of the Mutt and 
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invent a new one based on one of the thousand names of Visnu 
from the Sahasranama and give it an air of special status of 
Divine sanction, Divine right and Divine genesis, which is unknown 
to any of the source-books themselves of the Uttaradi Mutt, so 
far known. 


Sri Rao and Gopalacharya claim that this Mutt was going by 
the name of Uttaradi Matha since the days of its founder 
Sri Hamsanamaka-Paramatma (Lord Narayana Himself) for 
several millenniums even before the advent of Madhvacarya 
and his historical predecessors. 


In that case, one should expect that fact to be prominently 
recorded in the Gurucarya and other "primary sources" and in 
the S.K. which has actually run into three editions so far. Why 
is this Divine etymology of the Mutt's name based on “Uttaro 
Gopatir Gopta” conspicuous by its absence in any of these primary 
or secondary sources? Is it not a telltale proof that it is but the 
'brain-child' of a contemporary father or fathers and nothing more? 


Disputing my statement that "even the late Satyadhyana 
Tirtha of the Uttaradi Mutt was satisfied with the simple and 
natural explanation of the term Uttaradi Mutt in a territorial 
sense (HDSV p. 199, f. n. 3), Rao says he has "verified the 
truth of this statement from many close disciples of Satyadhyana 
Tirtha, who have totally denied that the great Svami had ever 
any such view" (P. 29). My statement is based on the answer 
given by the Svami to my direct question put to him on the point in 
one of my several interviews with him. As Gopalacharya himself 
knows, | used to go to the Svami very often to discuss various 
problems connected with my own research work and study of 
Dvaita works between 1930-1942, at various places where he 
was camping from time to time. If others whom Rao says he had 
consulted for verification do not know anything about it, it simply 
means they were not present at my interviews with the Svami. 
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As for Rao's further assertion about Satyadhyana’s firm 
conviction in the Divine origin and right of his Mutt from Uttara the 
Lord celebrated in the Sahasranama, one would like to know why 
and how he allowed so important and precious a truth to go 
unrecorded in the second edition of the Satkatha which was 
published in his own life time and which was brought up date at 
his orders to include the life of his predecessor Satyajna na Tirtha. 
Surely, the astute Satyadhyana would not have willingly let go 
so good an opportunity to place the Divine gensis, status and 
right of his Mutt, on the basis of this millenniums-old etymology 
on record for all time and for all those whom it may concern - 
if he had the least inkling or foreknowledge of the tremendous 
serviceability of the name “uttara” in the Sahasranama, in 
establishing the indisputable and absolute paramountcy of his 
Mutt against all sceptics and dissenters. 


For Sri Mahuli, M. S. Katti and Rao to come forward at this 
distance of time after the supposed origination of the Uttaradi 
Mutt millenniums ago, with a new etymology for it is, to say the 
least, highly suspect. It smacks of a sheer after-thought. It is a 
desperate bid of the drowning man catching at a straw. 


e+e 
PART Iil 


WHY 'UTTARA' IN PREFERENCE TO HAMSA? 
WHY UTTARADL INSTEAD OF “HAMSADI" MATHA? 


All the Madhva Mathas are agreed that Madhva's Vedanta 
Samprada ya originated from Hamsanamaka-Paramatma and was 
transmitted throuth the Sanakadis and their disciples. [he name 
of Hamsanamaka Paramatma heads the Pre-Madhva 
Guruparampara in all the Madhva Mathas. Hamsa is not the 
monopoly of the Uttaradi Mutt. 


Sri Gopalacharya has argued that it was "quite natural that 
the Matha in question must have been named after its glorious 
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Founder Hamsa who was no other than the Lord Narayana 
Himself" and that “Hamsa was called Uttara also because He 
gave reply to a question most fundamental in its nature which 
Brahma after being questioned by the Sanakadis asked Nara 
yana himself to answer as it would have greater authoritativeness' 
(P. 16). | 


But the missing link in Gopalacharya’'s argument is that Lord 
Hamsa has not been called ‘Uitara’ for this reason, in the text 
of the Bhagavata (XI, 13) quoted by him. We do not deny that 
Lord Hamsa can be called Uttara too. But that is not the same 
as establishing that Hamsa has actually been called Uttara in 
the Bha gavata passage relied on by Gopalacharya. It is obviously 
because he has not been so called in the Bhagavata that 
the present Svamiji of the Uttaradi Mutt, Sri Katti, Gopalacharya 
and Rao have all been driven to the necessity of frantically 
searching elsewhere for a suitable peg to hang their theory on 
and have pitched upon the line "Uttaro Gopatih" in the Sahasrana 
ma to help them out of a difficult situation and a dire difficulty and 
establish that "Uttara is (one of) the name(s) of Hamsa" (P. 16). 


All said and done, we are unable to see why the original 
Mutt founded by Sri Hamsa should have been summarily deprived 
of its legitimate name as "Hamsadi Matha" and christened with 
another name as "Uttaradi-Matha". The Visnusahasranama opens 
with the first name of the Lord as 'Vishvam’. The original Matha 
founded by the Lord could as well have been called 'Visvadi- 
Matha’ giving preference to the very first name of the Lord, if the 
name Hamsadi-Matha was not considered appropriate. 


There is yet another Himalayan obstacle which the advocates 
of the name ‘Utta radi - Matha’ understood in an esoteric sense of 
the word (as the name of the Lord from whom it claims descent) 
have to surmount, to gain credence ito their theory. The obstacle 
is this. It so happens that in the Visnusahasranama, "Hamsa" 
precedes "Uttara" by as many as three hundred names. Hamsa is 
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number 191 .and Uttara is number 494. Had the three veteran 
Etymologists known the relative position of the two names in the 
Sahasranama they would have abandoned the game as not worth 
the candle. Their ignorance on this point seems to have led them 
into an inextricable mess of their own making. The law of 
precedence : “Prathamatikrame Karanabhavat" should have 
counselled them to stick to the name of Hamsadi Matha itself 
instead of running after the elusive explanation of Uttara. There 
are equally ingenious ways in which 'Hamsa’' can be explained in 
terms of isolating the pure Cidananda dyatmaka Svaru pa of Mukti- 
Yogyas from the accretions of Prakrtic defilement in bondage, like 
the proverbial Swan (hamsa) separating the milk from the water 
mixed with it (See M. Vij. V. 26) and enable the Jiva to cross the 
ocean of Samsara after clearing all his doubts (like Uttara). Thus, 
in spite of all the ingenuity and resourcefulness shown to 
demonstrate the propriety of naming the Mutt as - "Uttara di-Matha" 
In its esoteric sense, the lock refuses to click open. 


eee 
PART IV 


THE EMERGENCE OF BRANCHES 
AFTER VIDYADHIRAJA 


All that can be said at this distance of time is that there was 
indeed one original Mutt descended from Hamsanamaka- 
Paramatma and the Sanakadis to which Achyutaprajniia and 
Madhvacarya after him succeeded as Heads. Later, among the 
four itinerant disciples of Madhva, it descended in a straight line 
till it came to Jayatirtha and from him to Vidyadhiraja. After 
Vidyadhiraja two branches emerged, - one represented by his 
senior disciple Rajendra Tirtha and the other by his junior disciple 
Kavindra Tirtha. Both their Mutts should in fairness be recognized 
to be of equal status and rank. If the designation of Mula-Matha 
cannot be applied equally to both these branches, it should go by 
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right of priority of ordination to Rajendra Tirtha's branch. The 
same principle applied to what happened within the next thirty 
years in the days of Ramachandra Tirtha (second in succession 
from Kavindra). Once again there came into being two branches 
headed by Vibudhendra and Vidya nidhi, in order. There is no truth 
in the contention of the spokesmen of the Uttaradi Mutt that 
Vidyadhiraja merely gave Sannyasa-asrama to Rajendra and 
did not go to the extent of anointing him on the Pitha as his 
successor. For if anointed he would be the de jure successor 
in time irrespective of his rushing to the side of his Guru at the 
time of the latter's expiry. A second ordination for the purpose 
of succession will thus be ultra vires, unless we agree that the 
two ordinations and Pattabhisekas were made in the normal 
course of events and not at the point of approaching death or 
serious illness of the Guru, as it has now come to be believed, 
and carried out with due deliberation, taking into account the needs 
of a fast-expanding community of the followers and the disturbed 
socio-political conditions of the times as already indicated in 
PART I. It is significant to note in this connection that the 
Gurucarya very clearly refers to Rajendra Tirtha's ordination and 
his having been duly anointed by his Guru Vidyadhira ja : 


dal seal ret SHerayacay | 
GAA HOTA MAT ATTA | 
Tei teal BT Ugs: || (Mauktika i) 


which confers on him the legitimate right of succession to the 
Pitha come what may. 


Among the sons of the same father one or two may attain 
name and fame and aquire property and others may lag behind. 
But that could not deprive the less enterprising ones of their 
ancestry and blood relationship. The same is the case here. While 
giving credit where it is due, one should not deny the others the 
credit due to them. For example, the Astamathas of Udupi have 
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also made their own contributions to the development of the 
Dvaita school of Vedanta and its philosophy and literature, though 
not in so extensive or spectacular a form as the three Mutts 
descended from Jayatirtha and Vidyadhiraja. 


ce 
PART V 
THE STATUS OF THE UDUPI MUTTS | 


Unfortunately, there is a tendency among the latter to play 
down the role and status of the Pontiffs of the Astamathas of 
Udupi as mere "temple-priests" appointed to conduct the daily 
worship of the idol of Sri Krishna consecrated by Madhva in his 
Matha and as such not entitled to equal rank and status with the 
Heads of other Mutts up the ghats. This is a perversion of the 
truth as can be seen from the terms in which the eight ascetics of 
the Udupi Mutts have been described both individually and 
collectively in the M. Vij. (xv - 130): | 


Yds GHA ASAT SA Ai TWAT: | 
Ure: Gast: yleeal egrardd St: We II 
lf they are devout worshippers of the idol of Krsna and some 
others bequeathed to them by Madhva, the Pontiffs of the other 
Mutts descended from Jayatirtha and others are also worshippers 


of other idols bequeathed to them by their predecessors and 
inherited from Madhva. 


o¢@e 
PART VI 
EQUAL SPIRITUAL STATUS OF ALL THE MUTTS 


The historical fact is that the three Mutts descended from 
Jayatirtha and his successor Vidyadhiraja have come to stay 
firmly and influentially, for the last five hundered years, in our midst. 
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It is high time the disciples and Pontiffs of these Mutts recognize 
and digest this historical development as a fait accompli and 
cease to quarrel over their primacy or superiority of status or 
genesis in relation to one another, thereby making a laughing 
stock of themselves, not only among the followers of Madhva but 
in the eyes of the followers of other schools of Vedanta and the 
Hindu society as a whole. 


We can definitely say that each one of these three Mathas 
has been as great as the others in respect of its services to the 
cause of Dvaita philosophy and literature and the beneficial 
influence it has exercised on our society as a whole and the 
eminence of the Pontiffs who have adorned their seats from time 
to time. 


However, if the question of primacy among the Mathatraya is 
inexorable, historical evidences would seem to point in the direction 
of the Mutt of Vyasatirtha for that honour. For, in the first place, it 
is Rajendra Tirtha, according to all accounts, who was the first 
disciple to be ordained by Vidyadhiraja and anointed (Patta bhisikta) 
by him. The description of Rajendra Tirtha given by his illustrious 
disciple Visnudasacarya makes is clear to the meanest 
intelligence that he was the accredited Pontiff to propagate the 
philosophy of Madhva all over the land as the "Akhandavedama 
rgapravartakacarya" and Vaisnavasiddha nta-pratisthapanaca 
rya". It was Rajendra Tirtha and his disciple Jayadhvaja who 
actually paved the way for the birth of Bengal Vaisnavism which, 
a century later, became a mighty force under Caitanya Maha 
prabhu tracing spiritual descent from Madhvacarya through Jayati 
rtha and Vyasatirtha, as endorsed by Baladeva Vidya bhusana. 
(See my HDSV). Above all, it is Vyasatirtha who comes in the line 
of Rajendra Tirtha as his fifth successor that has been accorded 
the unique honour and recognition by the entire Madhva world | 
as one of the three great makers of Dvaita Darsana - its 
“Munitrayam" - the other two of the "Munitraya" being Sri Madhva 
and Sri Jayatirtha. 
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ee: HAGA Tae: HM STA: | 
Parag arenes: APaayerecery I 


(Srimusna-Ma ha tmya) 


As Jayatirtha is the common ancestor of all the three members 
of the Mathatraya the position of Vyasatirtha as the Cintamani - 
and the third of the Munitraya must necessarily speak for the 
primacy of his Mutt. In the post Vyasaraya period of the history of 
the Dvaita School, Vyasatirtha still stands unsurpassed for his 
colossal contributions to Dvaita philosophy and has been 
respectfully spoken of by the illustrious Raghavendra Svami himself 
as the "Samprada yarthakovida’. There should be sufficient 
grounds to enable his Mutt to a position of primacy among the 
Mathatraya, if it comes to a question of voting on the matter. 


6¢6 
PART VII 


ALLEGED CONFRONTATION BETWEEN 
VIBUDHENDRA AND VIDYANIDHI 


According to all accounts Ramacandra Tirtha, the successor 
of Vagisa Tirtha (second in succession from Kavindra) had first 
ordained Vibudhendra in the usual course and nominated him as 
his future successor on the Pitha. The story goes however that 
-when subsequently Ramacandra Tirtha fell ill and felt his end 
drawing near, he sent for Vibudhendra who had gone on a tour of 
polemical conquest and propagation of Dvaita philosophy in distant 
parts and could not return in response to the Guru's call. Very 
probably in those troubled times, the message never reached him 
where he was. Anyway, the Satkatha and the other hagiological 
sources of the Uttaradi Matha make out ihat to be fair to 
Vibudhendra the Guru Ramacandra Tirtha arranged before his 
demise for his Puja box which contained all the heirlooms, idols 
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and relics inherited by him to be burried after his death in the 
house of the village Kulkarni at Ergola, leaving instruction that if 
Vibudhendra returned within six months of his death, the box 
should be passed on to him as his lawful successor. If he did not 
turn up within the stipulated period, Vidyanidhi, another disciple of 
Ramacandra Tirtha, junior to Vibudhendra, should be recognised 
as the successor. 


The accounts have it that Vibudhendra made his appearance 
after the lapse of six months and claimed his rights. The persons 
in charge of the Puja box did not like to offend either of the 
two ascetics. They appealed to them to go and have their holy 
_ bath and come and pray to the Lord to give a sign of his preference. 


The Gurucarya, the S. K. and the other hagiological works of . 
the Uttaradi Mutt say that Vibudhendra's prayers were not 
answered. But when Vidyanidhi prayed a miracle happened. The 
earth heaved and rocked and was rent in two and the box jumped 
up from the yawning chasm and fell right into the extended hands 
of Vidyanidhi. That settled the succession in his favour. The 
disappointed Vibudhendra left iri a rage and formed a separate 
Mutt of his own which now goes by the name of Ra ghavendra 
Svami Mutt. — 


@o¢e 


PART VIil 
BRANCHES IN THE MULAMATHA OF HAMSA ONLY 
AFTER THE ADVENT OF SRI MADHVA 


It is asked how can there be no single primary Matha from . 
the very beginning. We do not deny that the Hamsamatha founded 
by Hamsa according to ageold tradition did exist in the beginning. 
The Manimaifijari refers to it as the Matha of the Hamsa in the 
Himalayas. During the ascendancy of the Advaita School and the . 
age of severe persecution of the Paramahamsas of the Sanaka 
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Sampradaya referred to in the Manimafijari the ascetics there 
had to go underground for some centuries while just manging to 
preserve their preceptcrial line without break. They migrated to 
Puri - Jagannath later. Acyutaprajiia or some of his predecessors 
had migrated to S. Kanara and were settled at Bhandarakere 
in the Barkur-rajya. Acyutaprajfiia was the last in this line and it 
was from him that Madhva received his ordination. The times 
changed when Madhva revived the ancient Dvaita Siddhanta 
which had remained suppressed for several centuries by the 
ascendancy of the Advaitava da. He restored the pristine tradition 
of Vedanta to its original place in the heart of the Prasthanatrayi 
by his epochmaking commentaries, disputations with the 
custodians of Mayavada and propagating his Siddhanta all over 
the country by his frequent tours and discourses to packed 
audiences. He ordained numerous disciples and thousands of 
people joined his fold in different parts of the country. He left the 
work of further consolidation of the true faith and its propagation 
to his disciples and successors at Udupi and elsewhere. The 
centres from which these disciples of Madhva operated became 
the neuclei of different Mathas of later times. 


&?0e 
PART IX 


NO PRESENT-DAY BRANCH CAN CLAIM 
TO BE THE MULAMATHA 


So when we say there is no Mulamatha we do not mean to 
deny that the Sanakadi - Sampradaya had any roots beforee 
Madhva. What we mean to say is that among the many Madhva 
Mathas which have come into being after the exit of Madhva, we 
cannot single out any one of them for the honor at the expense of 
the others. This is particularly true of the three Mathas which have 
come into being from Jayati rtha and his successor Vidya dhira ja. 


These should share the honor of Peipgpescepceal tye Cher 
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rtha equally among themselves as Mathas which have taken a 
leading part in the propagation of Dvaita thought and its 
philosophical literature with great vigor and impressiveness and 
all-round coverage. The matter must be allowed to rest there.No 
usefull purpose will be served by trying to up-grade one of them 
by hook or by crook and de-grading another according to one's 
like and dislikes. 


That is the position | have taken in my History of Dvaita 
School of Vedanta and its Literature. The Mula Matha of Madhva 
divided itself into many branches in the course of time in keeping 
with the needs of the times. Rao makes a passing reference to 
the different Mathas in the north, south etc. by Sankara (P.28). 
The various Sankaracarya Mathas trace thier descent and 
Guruparampara from Vyasa, Suka and Gaudapa da. So far as we 
know none of them claims to be the Mula Matha of Sankaraca 
rya and that others are not. Or to put it in different terms, though 
upto Sankara his Parampara was unbroken, is there any meaning 
or justification for saying that one particular Sankara Matha is Mu 
la and the rest are "tied to it" or that one of them “is primary and 
stands responsible for the dissemination" of its philosophy, as 
Gopalacharya contends in respet of the other Ma dhva Mathas in 
comparison with the Uttara di Mutt (P12)? 


All branches of a tree are only branches and not the tree 
itself as a whole, individually speaking. So are the present Madhva 
Mathas originating from Hamsana maka Paramatma, as tradition 
has it. The Vyasaraja and Raghavendra Svami Mathas forming 
part of the group called "Mathatraya" in popular parlance and 
having a common descent traceable to Jayatirtha and his 
immediate successor before their branching off took place in course 
of time, cannot be said to have taken orders from the Uttaradi 
Mutt or "tied to" its apron strings. The responsibility of disseminating 
Dvaita philosophy (as Gopalacharya puts it P.12) is not and has 


never been the sole monopoly of Ravyor pe | PORnWer 
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of arrogance for any of the Mathatraya to annex Jayatirtha as its 
own private property. The Uttara di Mutt will do well to remember 
that it is Vyasatirtha who has been recognised as one of the 
“Munitraya" of Madhva Siddhanta and Purandara Dasa is on 
record as having openly proclaimed "“Esu Munigalu iddu enu Ma 
didarayya Vya samuniyu Madhvamatavanuddharisida" (What have 
the so many ascetics we know of done for Madhvasiddhanta? {t 
is Vyasatirtha who has rejuvenated Machvamata). It deserves to 
be noted that this statement of Purandara Dasa has been made 
subsequent to the demise of Raghunatha Tirtha of the Uttaradi 
Mutt. 


Comparisons are always odious. It is time therefore that 
thinking men and women among the present day followers of 
Madhva and the Pontiffs too understand and realise this simple 
truth in its full significance and bearing and live up to it and call a 
halt to the silly and meaningless game of power-politics at which 
some of them are wasting thier time and energies and the 
resources of their institutions which are really those of the 
community at large. This has gone too far already for the soundness 
of health and future well being of the body politic of the great Ma 
dhva community. Will it wake up before it is too late? 


eo¢-se 
PART X 
IDOLS OF THE UTTARADI MUTT 


Rao and Mahuli Acharya (P. 20) maintain that the Uttaradi 
Mutt is primary because it is today in possesion of all the idols, 
relics and heirlooms inherited by Madhva through his predecessors 
right from Hamsanamaka Paramatma and worshipped by him tn 
his Puja box and that not a single one of them has ever been 
given away by him to the ascetics of the Astamathas or by fis 


successors Vidyadhiraja and Rares iA chive r 
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jendra Tirtha or to Vibudhendra Tirtha respectively (Pp.20 and 
43). | 


Apart from the fact that Madhva's philosophy does not approve 
of identification of idols and Pratikas straightway with God Himself 
but insists on perceiving the presence of God in the idols and 
Pratikas as the right way of worship and meditation, he also makes 
it clear that the holy presence in the Pratikas must be meditated 
upon as identical with one's own Bimbaru pa. He has also made it 
clear in his writings that one should not make the least difference 
in the power, attributes and presence of the Lord in the different 
Forms of the Lord and in the intensity of His presence in them. 


The possession of a larger or a smaller number of idols 
bequeathed by Madhva by this or that Mutt today cannot therefore 
be a criterion of its superiority or otherwise. It is only reasonable 
to suppose that the Acharya must have loved all his disciples 
dearly and would certainly have presented some idols or relics 
which had come to him by inheritance from his predecessors or 
others cast in his own days at his wishes according to the rules of 
Silpasa stra and afterwards duly consecrated with his own hands 
and worshipped by him, as a token of his affection and blessings 
to them. The "Pattada-Devarus" of the Astamathas of Udupi and 
some of the Upasyamurtis of the Vyasaraja Matha, the Ra 
ghavendra Sva mi Matha and the Uttara di Matha may conceivably 
belong to this category. Tradition speaks of a Laksminrsimha 
Pratima having been presented by Acarya Madhva to his favourite 
disciple Trivikrama Panditacarya which is now in worship by his 
descendants at Kavumana in Kasargod. 


lt cannot be asserted with certainty that any of these idols 
at any time did not form part of the contents of Madhva's Puja box 
which had come down to him from Acyutaprajna. Va diraja Sva mi 
gives a‘ thrilling description of the spiritual excellences of the 
ascetics of the eight Mathas whese greatest distinction is that 
they are 'Madhva - Dasas’. His tribute : 
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TAI AaIM Saepawerseare Slag 

USHA GR: SPC sa aah: TART: | 

APOACUM: ATSCTAA: MAAS TAHT 

OMe areas Heararay TAT || 
(Tirthaprabandha | - 8) 


can be applied with equal truth to many renowned heads of 
many other Madhva Mathas known to history. The names of 
mighty personalities like Jayatirtha, Vidyadhiraja, Rajendra, 
Kavindra, Vibudhendra, Sripadaraja, Vyasaraja, Vadiraja, Vijayi 
ndra, RaghUttama, Vidyadhiga, Raghunatha Tirtha (Sesacandrika 
carya) and many others which pass through the corridors of time 
in the history of Dvaita Philosophy send a thrill of spiritual joy 
when we contemplate them irrespective of to which Mutt they 
belonged, as mighty Madhva - Dasas. 


It is only a matter of faith that the idols now worshipped in 
Uttaradi Mutt alone are millenniums old and existed in Brahmaloka 
before coming to the earth. Even supposing that the idols given 
to the ascetics of the Astamathas were cast by Madhva according 
to the rules of Silpasa stra, consecrated and worshipped by him 
and afterwards gifted to them, still they must be considered to be 
fully permeated by the Divine presence (sa nnidhya) by the mere 
touch of his hands and fingers : (See M. Vij. 1X.12) 


Sd Waa aad, 
Aaa Aa Se: | 


They must therefore be credited with the same degree and intensity 
of Divine presence in them as the other idols which may have 
been directly inherited by him from the Sanakadis, through their 
SUCCeSSOIS. 


Moreover, the Manimafjari speaks oj the severe persecution 
of the disciples of Prajna Tirtha and the burning of their Fermitages 
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in the Himalayas and the breaking of their dandas and Kamandalus 

and the Mayavadins in ascendancy, out to uproot the Sanaka- 

sampradaya and destory it root and branch (Manimafyari VIII.3- - 
6). These persecutors are hardly likely to have spared the Puja 

box and its contents. 


The idoi of Balakrsna consecrated by Madhva with his own 
hands and installed at Udup! is believed to have come from 
Dvaraka and originally worshipped by Rukmini Devi herself before 
it was brought to Udupi in the 13th century. Madihva himself 
must have worshipped this idol for many years during his tours 
and piligrimages and journeys in the north and south of India. 
Tradition says that the Mularama idol brought to Madhva by his 
disciple Narahari Tirtha from Kalinga was worshipped by Madhva 
only for fortyeight days before he left finally for Badari, in Pingala 
1317 A.D. One may contend that the idols worshipped by Madhva 
for a longer period in his life must be considered to be holier than 
others worshipped for short period, for argument's sake. There is 
no need to these speculations. 


The M.Vij. does not refer to the names and descriptions of 
the 'arcas' worshipped by Madhva (XIV.12). Nor does it expressly 
say that they were inherited by him from his ancient predecessors. 
The only reference is to the 'Vyasamustis (salagra vas) which 
were presented to him by Sri Narayana (M.Vij X.24). If the 
argument is that whosoever among Madhva's disciples had 
inherited an idol or relic from his own Puja box must be regarded 
as representing his primary Matha, the honor should be shared 
by many today, For, at least in regard to the Vya samustis we find 
that they are known to be worshipped in more than one Mutt. Rao 
himself speaks of two of them in existence in the Subrahmanya 
Matha, five in the Uttaradi Mutt and one in Sode Mutt of 
Vadiraja at Udupi. The Raghavendra Sva mi Mutt too claims to be 
in possession of two such Vya samustis. One Vya samusti is daily 

worshipped in the Vyasaraja Matha at Puja time and is publicly 
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exhibited to the Bhaktas for Darsan by the Svami. But Rao opines 
that in as much as the eight Vyasamustis have been accounted 
for the Vyasamusti worshipped in the other Mutts of Vyasaraja 
and Raghavendra must be fake ones because "there is no other 
real Vyasamusti anywhere else"(P. 32) 


But then there is no conclusive evidence that the number of 
Vyasamustis brought by Madhva was only eight. The reading 
of the verse in the M.Vi. which speaks of the aquisition of the 
Vyasamustis in the edition of the M. Vi, published by Pejavar 


Mutt, with the commentary of Visvapati Tirtha (circa. 1650) is 


WS 8 ARMA: BseAAWAAT: | and not “Silastapratimah", 
which leaves the number unspecified. (See Raghavendratirtha's 
commentary on AMV : Astaumustih dattavaniti lokapravadah). 
There is therefore no justification to dismiss the Vyasamustis 
worshipped in the Vyasaraja Matha or the Raghavendra Svami 
Matha as fakes, as Rao does with so much self-assurance. Is this 
the proof of his intention "not to decry or denigrate any Madhva 
Mutt or its gods" (P.5)? What if the compliment regarding the 
Vyasamusti is returned to the Uttaradi Mutt with compound 
interest? 


Leaving aside the actual date and antiquity of Madhva's Puja 
box and question whether it could have come to him intact from 
Lord Hamsa and the Sanakadis and their disciples in the course 
of millenniums and in the circumstances of the persecution of 
the Saints of the creed referred to in the Manimajfjari, it would 
be sheer dogmatism to say that none of the idols or relics now 
worshipped in any of the Astamathas of Udupi or the Bhandarkere 
Mutt or the Subrahmanya Mutt, the Vyasaraja Mutt or the 
Raghavendra Svami Muit, Sripadaraya Mutt etc., had ever before 
formed part of the contents of Madhva's own puja box. 


To claim sole monopoly of possession of the original idols 
and relics in Madhva's puja box for the Uttara di Mutt is too dogmatic 
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to be swallowed by any level - headed person. Mere repetition of 
statements like "Vibudhendra getting none of these (Introd. P.20)", 
"Rajendra went away, as he had come without anything from the 
Uttara di Mutt “while everything, honors, idols etc. passed on to 
Kavindra" (Rao, P. 43), "Vibudhendra left Yeragola without anything 
from the Uttaradi Mutt, even as he had come" (P. 47), "Ra 
macandra Tirtha gave Vibudhendra some minor Vigrahas of the 
Mutt; but none from the Puja box of Madhva" (Pp. 45, 46)", Ra 
jendra Tirtha then and Vibudhendra on-this occasion got nothing 
from the puja box of Madhva (P.48) ad nauseum do not make 
them true. Surely, none of the present generation was present at 
the time when these branchings off of the Mathatraya descended 
from Jayatirtha and Vidyadhiraja took place five hundred years 
ago. How could any one of us know for certain that every one of 
the three Mutts descended from Jayatirtha did not inherit at least 
a few of the idols and relics from Madhva's original puja Dox? If it 
is the word of one particular Mutt against the words of the other 
two, wnat is the binding authority for it except that of "| SAY IT 
AND THEREFORE IT MUST BE SO" 


TaN TAs Ae Aellcl Pad: Gh: WIA: ? (Nyayasudha) 
eo + @ 
PART Xl 
THE SONG OF PURANDARADASA 


Both Mahuli Acharya (p. 20}; and Rao refer to a Suladi of 
Purandara Dasa in which he is said to have enumerated the idols 
daily worshipped by Madhva and maintained that they are recularly 
worshiniped, as witnessed by him, by Sri Raghunatha Tirtha of 
the Uttara di Mutt and that this clinches the matter that Vibudhendra 
(and Rajendra before him) got none of them". 


Apart irom the question of the genuiness of the Suladi 
attributed to Purandara Dasa, chronology makes it impossible for 
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Purandara Dasa to have witnessed any puja of Raghuna tha tirtha 
and‘sung in praise of it. 


For Raghunatha Tirtha's Pontifical date is 1444-1502 
according to my calculation as given in my HDSV, based on the 
cyclic year of his demise being Dundubhi as given in the S.K. He 
was a senior contemporary of Vya sara ja (1478- 1539). We know 
that Purandaradasa died in 1564 A.D. and that he became a Da 
sa and disciple of Vyasatirtha when he was past thirty years of 
age, as stated by him in one of his songs, If we assign to Purandara 
Dasa a life of seventy years in all, he would have become a Dasa 
in or after 1524. If we give him a life of eighty years, he would have 
become a Dasa in 1514 A.D. In either case, he could not have 
been alive and physically present at Raghunatha Tirtha's Mutt 
who passed away some twelve or twenty - two years earlier than 
Purandara Dasa brcame a Dasa according to the above 
calculations. 


The whole superstructure of all the idols in Madhva's puja 
box being worshipped by Raghunatha Tirtha and witnessed by 
Purandara Dasa and sung by him in one of his lyrics thus topples 
down like a house of cards at the slightest touch of the 
chronological test. But then chronology never seems to have been 
the strong point of Rao. For in one of his earlier works on Vadira 
ja, he has given currency to a story of Vadiraja having been a 
contemporary of Sant Tukaram and involved with him in a test of 
true devotion to Panduranga, without realising that Vadiraja died 
in 1600 A.D. while Tukaram was born at least thirty years after 
the death of Vadiraja. 


Rao's own dates for Raghunatha Tirtha makes matters worse 
in respect of his contemporaneity with Purandara Dasa. Just see : 
Rao accepts Madhva's date as 1238-1317 as given by me and 
Jayatirtha's Pontfical date as 1365-1388. As Rao assigns a 
oontifical rule of sixtyfive years, nine months and thirteen days to . 
Jayatirtha's successor Vidya dhira BR, (P. 45) and seven years % and 
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eight years to Kavinda and Va gisa and twentyseven years’ rule to 
Ramacandra Tirtha (following his primary sources of S. K.) and 
another generous sixtyeight years to Vidyanidhi (following the 
Caramasioka of the Uttara di Mutt in his honor) making a total of 
one hundred and seventyfive years in all from the date of demise 
of Jayatirtha, the accession of Raghunatha Tirtha to the Pitha 
according to the above calculations will have to be placed as 
late as 1564 A.D. and his demise in 1622 A.D., as he is given a 
Pontifical rule of fiftyeight years by Rao (P. 53) 


That would place Raghunatha Tirtha's Pontifical period 
between 1564-1622. That would oblige us to hold that Purandara 
Dasa witnessed Raghunatha Tirtha's puja of the idols in the year 
of his own death provided however that Raghunatha Tirtha himself 
was alive in 1564. 


But that can hardly be. For Rao following the primary sources 
admits Vyasatirtha to have been a younger contemporary of 
Raghunatha Tirtha (P.50). There are stories current in the Uttara 
di Mutt about Vyasatirtha's showing his great works like the 
Candrika to Raghunatha Tirtha with great respect and the latter 


warmly complimenting him for his erudition even at so young ° 


an age! Vyasatirtha passed away in 1539 A.D. How then is it 
possible to hold that Vyasatirtha was a Junior contemporary of 
Raghunatha Tirtha, if the latter had ruled from 1564-1622 
according to Rao's calculation? For by the time Raghunatha Tirtha 
succeeded to the Uttaradi Mutt in 1564, Vyasatirtha would have 
gone to his eternal rest in Navabrindavana ai least twentyfive 
years before Raghunatha Tirtha became the Pontiff of the 
Uttaradi Mutt. What a paradox ! What a mess! For these and 
other reasons, if as Gopalacharya claims with so much force and 
confidence that this song of Purandara Dasa beginning with the 
words “Madhvara yara Devata rcaneya Prasiddha Raghuna thati 
rtha pujeya sobagu" is to be “one of the fundamental and 
foundational facts which go to establish that the Uttara di Mutt is 


a ee 
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the primary Mutt (Mula Mutt) - Page 20 Introduction - it stands 
completely demolished by the physical impossibility of Purandara 
Dasa's witnessing the puja and describing it. The song has 
therefore to be dismissed as spurious and apocryphal. 


o?¢ eo 
PART XiIl 
THE MENDACITY OF RAO'S PRIMARY SOURCES 


Gopalacharya pays a high compliment to Rao's study of the 
primary sources of the history of the Uttara di Mutt. How unreliable 
and full of howlers and mutual contradictions these source are 
may be seen from a few exampies : 


Rao speaks of Sripadaraja (Laksminara yana Ti rtha) of the 
Mulbagal Mutt as having “studied all the systems under 
Raghuna tha Tirtha of the Uttara di Mutt, according to the Guruma 
hatmyaratna vali (P. 49). But another ‘primary source" of the 
history of the Uttaradi Mutt, the PGVKK referred to by 
Gopalacharya on P. 21, makes Sripa daraya a favourite disciple 
of the redoubtable Vibudhendra Tirtha himself and refers to 
Vibudhendra taking his illustrious disciple to the presence of 
Raghunatha Tirtha, while on a friendly visit to him. The PGVKK 
says Raghunatha Tirtha was very curious to know how 
Vibudhendra was teaching his pupil and a session was arranged 
and the young Laksminarayana acquitted himself very well and 
in appreciation Raghunatha Tirtha is said to have conferred on 
him sobriquet of "Sripadaraja" while modestly saying that he 
himself was but a Sripada (ascetic). The PGVKK says that 
Vibudhendra was mightily pleased with the honor shown to his 
pupil Laksminarayana tirtha by Raghunatha: 


Sef Mores d: Hd AMAA TI 
Taal AGUA: Hl (ix. 22) 


ae =}. se ote 
ZN : ri SS Fes 
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The Gurucarya and some other sources confirm that 
Sripadaraja was the pupil of Vibudhendra himself. Which of the 
two primary sources of the history of the Uttaradi Mutt are we 
to believe as to whose pupil Sri pa daraja really was? The tradition 
in the Raghavendra Sva mi mutt also recorded in Vadindra Tirtha's 
Arca gatikrama says that Stipa daraja studied all the Sa‘stras 
under Vibudhendra. 


faged UeIsceTarey eaepedad | 


Rear: ree yrene ire: | 
RA MURA AVIRA | (Verse 5) 


The same Purnabodhaguruvamsakatha kalpataru counted as 
one of the "primary sources of the history of the Uttaradi Mutt 
goes on to speak of Raghuna tha Tirtha (1444-1502) visiting the 
island of Navabrindavana on the Tungabhadra, in the company 
of Vyasatirtha and his own disciple Raghuvarya (who succeeds 
him on the Pitha) and Emperor Krishnadevaraya and having 
darshan of the nine tombs of the great Ma dhva saints buried there 
such as Padmanabha Tirtha and others : 


dat APTA aq Tt Were: | 
Aaa Hadeeal CTATSA aA: | 
arent: purstated: ae Fea: | 
Gena Gare ser fastareasers | 
CTs aay a | 
Sales aT Hae aI aT I 
(PGVKK X. 4 - 6) 


2. This date has been accepted by D. V. Subbachar, author 
of Glories of the Pontiffs of Uttaradi Mutt, 1964. p. 188. 
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The funniest thing about this is that the nine Brindavanas 
there include those of Vyasaraja and Raghuvarya themselves. 
The PGVKK seems to be least worried about the physical 
impossibility of Vyasatirtha and Raghuvarya being able to see 
thier own tombs tn the island, while they were still living and 
accompanying Raghuna tha. 


As Raghunatha died in 1502 and Vyasatirtha in 1539, it is 
ridiculous to talk of Raghunatha Tirtha seeing the nine 
Brindavanas of which Vyasatirth’s own is one and that of his 
own successor another. (See also Preface to this edition.) 


Anthor absurd and malicious story invented by the Satkatha 
is the castigation of Vijayadhvaja Tirtha of the Pejavar Mutt, seventh 
in succession from Madhva, on the Pitha of his Mutt by all the 
three Pontiffs Raghunatha, Sripadaraja and Vyasatirtha for 
transgressing Sannyasadharma and lighting a fire and cooking 
his meal after he had been deserted by his disciples as he had 
travelled to Dvaraka by the sea route forbidden for Sannyasins. 
The absurdity of this story lies in this that Vijayadhvaja Is nearly a 
century earlier in date than the three ascetics named. 


So much for the authenticity and accuracy of Rao's "primary 
sources" for the history of the Uttaradi Mutt (P. 7) 


eo? @ 
PART XIill 
RAJENDRA-KAVINDRA RELATIONSHIP 


There is unanimity of opinion that Rajendra Tirtha was first 
ordained by Vidya dhiraja and was as such senior to Kavindra in 
Asrama and number of Caturmasyas observed. It is against the 
established etiquette of Sannyasasrama to represent the senior 
in ASrama and Caturmasya as making his obeisance to his junio: 
in ASrama and Caturmasya. The greatness of Rajendra Tirtha 
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as a scholar Saint and mystic is deducible from the many facts 
which are known about him. He was the teacher of the redoubtable 
Vibudhendra Tirtha : 


feageranenreyay adept: Gat Far: | 
aqSdd 4 Usa YATEHE: {1 (Caramasioka) 


who has been described in Vadindra's Gurugunastava as the 
vanguard of the spiritual army of Sri Madhvacharya : 


AAV yaHledsiead ean ayanany— 
MAMTA Gyledraleararaa ener | 
sree fertatd fagesatye: Gare: | 


And his pupil was the famous Sripa daraja who in his turn was the 
teacher of Vyasaraja,who was the Vidya guru and first Agramaguru 
of the illustrious Vijayindra Tirtha, the Paramaguru of Ra ghavendra 
Tirtha. This teacher - pupil link between these distinguished names 
in the history of Dvaita school explains what is meant by the epithet 
“Samprada yarthakovida" given by Raghavendrasva mi to 
Vyasatirtha in his commentary on the Tatparyacandrika. As 
Rajendra is the direct disciple of Vidyadhiraja the successor of 
Jayatirtha himself who in Vyasatirtha's words mirrors the heart 
of Madhva (Gurubha vam vyanjayanti bhati Sri Jayatirthava k) we 
can see how the pristine purity of the Paravidya tradition has been 
preserved and handed down in and through the line of Rajendra 
Tirtha in the Sastric sector. The attempt made to present Sripa 
daraja as having studied all the Sa stras under Raghuna tha Tirtna 
seems to be a Subtle move to subvert the earlier tradition to project 
the impression that the Uttara di Mutt of which he was undoubtedly 
one of the famous pontiffs, was the primary Mutt which stands 
responsible for the dissemination of Dvaita philosophy while the 
other Mutts are "tied to it" for this purpose. (Introduction p. 12) 
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Rajendra was the pioneer in taking the philosophy of Sri 
Madhva and its perennial message of Bhaktireva enam nayati 
bhaktireva enam darsayati, bhaktivasah purushahto Nothern India 
and plant the seed of Haribhakti once again in the emotional soil 
of Bengal after the days of Jayadeva,which later developed under 
the fostering care of his successor Jayadhvaja and his pupil 
Visnupuri and through Vyasatirtha and his Gaudiya disciple 
Lakshmipati till it developed into the mighty tree of the Caitanya 
Mahaprabhu and the great Gosvamis Rupa, Sanatana and 
revolutionised ithe heart of Bengal and Orissa in the sixteenth 
and seventeenth centuries. 


One ot Rajendra Tirtha's versatile pupils was 
Saddarsanivallabha Visnudasacarya author of three great 
masterpieces of Dvaita dialectics the Va daratna vali, 
Vivaranavidambanam and Khandanakhandanam of which only 
the first is now extant and has been published. 


The greatness of the Vadaratnavali may be judged by the 
fact that it has served as the model for the more exhaustive 
treatise the Nyayamrta of Vyasatirtha, himself the fifth in 
succession from Rajendra Tirtha. 


Vidya dhiraja's second disciple Kavindra Tirtha as his name 
indicates, must have been an eminet scholar. Rao (P. 23) and 
Gopalacarya (P.18) relying presumably on the Caramasloka of 
the Uttaradi Mutt in honor of Kavindra : 


qraRacueleh Us arar | 
Nadas ae Hat Peay |! 


observe that Rajendra reverenced Kavindra. This cannot be 
accepted as true. For it has been accepted that Rajendra was 
senior to Kavindra by ordination and in Caturmasyas observed. 
Rao and Gopalacharya speak with a knowing air of Kavindra as 
the younger brother of Rajendra and identical with Visnuda saca 
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rya. But Visnuda saca rya tells us tn the colophon to his Va daratna 
vali that he was the pupil of Rajendra Tirtha who is described as : 


lf Kavindra was really the younger brother of Rajendra he, the 
elder brother Rajendra Tirtha who was in addition the senior 
disciple of their Guru Vidya dhira ja and senior by virtue also of Ca 
turmasyavratas conducted by him could not without seriously 
offending the established norms and etiquete of Sannyasadharma 
be spoken of as reverencing his younger brother and junior in 
asrama and Caturmasya, - Caramasioka or no caramasioka. It is 
shockingly reprehensible to think of it. /t is nothing but the thin end 
of the wedge to sustain the myth of the second branch of the line 
of Vidyadhiraja being the " Primary Matha" coming down from 
Hamsana maka - Paramatma, the "Mahasamsthana" soley 
responsible and authorised to disseminate Madhva philosophy 
in the world with sceptre and rod of sovereignty and all other 
Mathas having to be "tied to it" and expected always to play second 
fiddle to the tunes of the Uttaradi Mutt as the primary Mutt. 


The terms in which Rajendra Tirtha has been described by 
Visnuda sa ca rya reveal the true status which belongs to Rajendra 
Tirtha as "Akhandavedama rgapravartaka ca rya" and “Sarvatantra 
-svatantra”. In some other Manuscript of the Vadaratna vali 
Rajendra Tirtha is described as Srimad - Vaisnavasiddhanta 
pratisthapanacarya - Paravadimahagajapancanana - 
Sarvatantrasvatantra Srimad Ra jendratirthasricarana”. These are 
not the titles ascribed to Bidi-Sannyasins or stray ascetics disposed 
of by the Head of a "primary Mutt” with an " ordinary idol" (not 
Mahasamsihana - Pratima") of the Guru's primary Matha. It would 
be the height of audacity for a non - descript Sannyasi to assume 
-the titles of Srimad -Vaisnavasiddhanta - pratisthapanacarya" 
"Akhandavedamarga Pravartanacarya" and so forth or any disciple 
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Rao has relieved me of half of my burden by agreeing that 
“Caramaslokas are composed by each succeeding Pontiff in 
memory if his immediate predecessor on the gadi and embody 
the main events in his Pontifical career (P44) 


Let us now turn to the Caramasloka of the Uttaradi Mutt in 
honor of Jayatirtha which must have been composed by his 
successor Vidyadhiraja. The Sloka runs - 


et SMa: HATA Gat | 
aa d ears Grae Gat | 


This verse occurs as one of Mangalacaranaslokas in the 
Madhva dhvakantakoddha ra of Vijayindra Tirtha (1539 -95) and 
Jayatirtha's period is 1355-88. Vijayindra is tnus later than 
Jayatirtha and Vidyadhiraja by more than a hundred and fifty years. 
How then could a benedictory verse from a work of Vijayindra 
have been composed by Vidya dchiraja and found its place in the 
caramasloka of the Mutt except by interpolation at a later date 
as a substitute for an original which could not be traced when 
the Caramaslokas were drawn up and streamlined. The 
supposition that Vijayindra may have borrowed the Caramasloka 
for his Mangalacarana - sloka is ridiculous. For he was an 
accomplished poet and dramatist and a felicitous writer who dic 
not suffer from poverty of expression. He has given us four 
Mangalacaranaslokas in his Maonvadhvakantakoddhara in honor 
of Madhva, Jayatirtha, Vyasatirina and Surencra Tirtha. Here they 
are: 


a aud qesrerediscerads | 
TATE Hees A | 
ae Tea: AAT Wat | 
aa d waar wrerrrasd aar | 
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Ot Ayaan: CASA TE | 
Sale PIMC WHIM TAA | 

ARGC: TEI TTS SATE | 
teh Teed Ba refers Ad | 


The reader will see that they are all embellished with beautiful 
Rupakas. The first verse in honor of Sri Madhva represents him 
as the Kalpavrksa. The verse on Jayatirtha likens him to 
Kamadhenu. The verse in praise of his Vidya and first 
Sannyasaguru Vyasaraja most appropriately commemorates his 
dialectic mettle by representing him as a veritable forest-fire 
consuming the wild forests of false philosophies. The verse in honor 
of his predecessor on the pitha Surendra Tirtha introduces a string 
of Rupakas. The use of the predicates of the same shade of 
meaning such as Bhaje-asraye and seve also goes to show that 
all these verses are by one and the same hand. It is thus out of 
the question to suppose that one of the verses (on Jayatirtha alone) 
has been borrowed or plagiarised from the Caramaslokas. The 
probabilities are the other way. 


It is significant that neither Rao nor Gopalacharya has 
straightaway answered my specific objections against the 
admissibility of the three Caramaslokas as authentic. My objection 
is not directed against all the Caramasiokas but only against three 
of them which are suspicious-looking for different reasons. Rao's 
lofty remark therefore that "it is difficult, nay, impossible to agree 
with him that these Caramaslokas are a late patchwork from 
miscellaneous sources and verses made to order for the occasion 
and that their claims to be considered authentic verses actually 
composed immediately after the demise of particular Pontiffs to 
whom they refer by their successors cannot be accepted in all 
cases" (P. 40) is quite inapposite. For, Rao's own quotation from 
my words shows that | have not made any sweeping generalisatior: 


with reference to all the CARP OSE APFER er 
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have raised objections only against three in particular That is not 

a generalisation. If Rao is unable to understand the distinction 
between an absolute statement and a qualified one, | cannot help © 
him. 


Anyway, he cannot pretend to have stisfactorily answered my 
specific objection against three of them by querying back with an 
air of injured innocence- "Is all this argument only to reject the 
Caramaslokas of the origin of the Uttaradi Mutt and that in the 
case of Kavindra” (P. 44). | am not concerned with the 
Caramaslokas of the pre-Madhva history. | question the authenticity 
of the Caramasloka on Jayatirtha because it is identical with one 
of Vijayindra Tirtha's verses in praise of Jayatirtha given in his 
Madhvadhvakantakoddhara. | doubt the authenticity of the 
Caramasiokas in honor of Kavindra and Vidyanidhi because they 
rest on fabricated details, which conflict with the sources or 
accepted norms and standards of ascetic codes. The objections 
cannot be ruled out or parried by irrelevant answers. 


This brings me to the Caramasloka on Vidyanidhi. 


Gera Hea fea ayaa | 
faentareatere ced area Ts: || 


which confers on him a Pontifical rule of sixtyeight years. The 
difficulty about this Caramasloka is that such a long period of rule 
is in conflict with various others given by other sources such as 
the Gurucarya which assigns him a rule of seven years nine 
months and twelve days, while the Geneo-chronological Tables of 
the Uttaradi Mutt published by the late M. V. Shingre of Pune an 
accredited spokesman of the Mutt under the direction of the present 
Head of the Mutt puts it at thiriynine years while another staunch 
disciple of the Uttaradi Mutt and author of Glories of the Pontiffs 
of the Utlaradi Mutt D. V. Subbachar of Coimbatore gives it as 
from 1436-1444 /.e., eight years. (P. 121 of his work). Here D. V. 
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Subbachar has openly flouted the Caramasloka of the Mutt which 
roundly ascribes to Vidyanidhi a rule of sixtyeight years 
(astasastyabdapujakah). Where has his loyalty to the Mutt tradition 
gone and taken wings to in this case? Rao himself refers with an 
air of neutrality on P. 48, that the period of Vidyanidhi's Pontificate 
has been put as sixtyeight years by one source without letting the 
cat out of the bag that this source is no other than the Caramasloka 
going back to the authorship of Raghunatha Tirtha himself (if 
Caramaslokas are the compositions of the successor Pontiff in 
honor of his departed Guru) and "thirtyone years three months 
and fifteen days by another and fourteen years by yet another" (P. 
48). But the question is Why were these divergent estimates 
permitted if the Caramasloka was the highest authority? Rao has 
not indicated his preference. he seems to be in a fix. But as a 
defender of the authenticity of the Caramasloka in honor of 
Vidyanidhi he must stand by it. If he does so the subsequent 
chronology of Vidyanidhi's successor Raghunatha Tirtha and 
others following him would all be seriously upset and Raghunatha 
Tirtha will have to be pushed up to 1564-1662 which would render 
his ‘senior contemporanelty with Vyasatirtha absolutely impossible 
because Vyasatirtha's date of demise is ascertained and known 
to be 1539 A. D. while Raghunatha Tirtha would have ascended 
the Pitha of the Uttaradi Mutt according to Rao's calculation in 
1564, that is to say twenty-five years after the demise ol 
Vyasatirtha! How then could he have been a senior 
contemporary of Vyasatirtha and "Examined" him, as Rao and 
Gopalacharya say (P. 22)? It is time the Uttaradi Mutt buries the 
Caramasloka in honor of Vidyanidhi fathoms deep and sings the 
Caramasloka of that Caramasloka itself. As the Caramasloka in 
honor of Vidyanidhi is an organic whole and as "one cannot avoid 
going the whole hog" as Gopalacharya observes (P. 16) the first 
half of the Caramasloka which refers to the burial of the Puja box 
of Ramacandra Tirtha and the miracle of its jumping up into the 
hands of Vidyanidhi when he prayed has also to be rejected along 
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with the second half, "Sendraya Taksaka ya svaha" so to say. We 
cannot accept one half and reject the other alone-Nahi kukkutya 
eko bhagah prasava ya aparah pakaya kalpate! 


e-¢e 
PART XV 
RAO MISREPRESENTS DASGUPTA 


Gopalacharya laments the harm done to truth by suppressio 
veriand suggestio falsiin argument (P. 9). But he has allowed Rao 
to commit both when he writes "No wonder Dasgupta, the great 
~ scholar, researcher and modern historian of Indian Philosophy 
has stated (italics mine) that there is in reality only one line of 
Madhva Gurus and that is represented by the Uttaradi Mutt" (P. 
31). This is repeated in slightly different words on P. 43 also. 


| am constrained to point out that Dasgupta has nowhere 
made any such sweeping statement on P. 56 of the IV Volume 
of his History of Indian Philosophy, as Rao has put into his mouth. 
Dasgupta is least concerned with the question as to which of the 
many Madhva Muits in the South is. primary and which is 
secondary. He does not seem to have been correctly informed 
that there are several Madhva Mutts in the South of which the 
_ Uttaradi Mutt is just one. His ignorance of the existence of other 
Madhva Mutts besides the Mutt with whose Succession list of 
Gurus he provided himself from Bhandarkar's Report on the 
Search for Sanskrit Manuscripts as he himself tells comes out, as 
| have pointed out in my HDSV, from what he has to say about the 
non-acceptability of the line of Madhva Gurus between Jayatirtha 
and Vyasatirtha given by Baladeva Vidyabhusana representing 
the Guruparampara of the Caitanya Sampradaya which traces its 
descent from Madhvacarya and his successors through Jayatirtha 
and after him in the line of Rajendra Tirtha down to Vyasaraja and. 
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Mahaprabhu. As the list of Madhva Gurus secured by Bhandarkar 
from Belgaum and Pune was of the Uttaradi Mutt whcih Dasgupta 
had consulted and has given in full in the 1V Volume of his History 
of Indian Philosophy, P. 56, it was natural that the names of 
Rajendra Tirtha, Jayadhvaja, Purusottama, Brahmanya and 
Vysatirtha could not be found in the list of Gurus of the Uttaradi 
Mutt which was the only list that Dasgupta had before him taken 
from Bhandarkar's Report. Finding that Baladeva's List of names 
did not tally with the names beyond Jayatirtha (and Vidyadhiraja) 
he rushed to a hasty conclusion that Baladeva's List was not 
"acceptable" because of the discrepancies. 


This was a clear case of error of judgement on Dasgupta's 
part. When he found that Baladeva's list did not tally with the List 
~ he had secured beyond a certain point, his obvious duty as a 
reputed research scholar and historian of the school of philosophy 
with which he was dealing with in the IV Volume of his work was to 
find aut if the names given by Baladeva were to be found in the 
Guruparampara of any other Madhva Matha in the South or rather 
if there were any other Madhva Mathas in the South which included 
these names (which were absent in the other List he had secured 
from Belagavi and Pune). Had he done so, he would have come 
to know that the missing names are to be found in the Succession 
List of the Vyasaraja Mutt and that therefore Baladeva's List is 
also correct in its own way as representing the line of descent of 
the Caitanyasampradaya along the line of Jayatirtha descended 
from Rajendra Tirtha (and not that of Kavindra Tirtha). 


Dasgupta's omission was due to ignorance of facts excusable 
in an outsider who had no direct access to the Madhva Mathas in 
the South. There are also other examples of his lack of first hand 
knowledge of some of the well known works of Madhva philosophy 
(which is also excusable in an outsider). For example Dasgupta 
has described Raghavendra Tirtha's. Nyayamuktiavali as a work 
on Madhva Logic (op.cit.P.64), the 7antradipika as a commentary 
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on Tattvaprakasika (p.62) speaks of Raghuttama’s Bhaktibodha 
as Jayatirtha's c.on VTN. and Vadiraja’s Nyayaratnavalias written 
on the line of Madhva's Nyayavivarana (p. 89). 


But a Madhva by birth and upbringing like Rao ought to Know 
better than to say that "there is in reality but one line of Madhva 
Gurus and that is represented by the Uttaradi Mutt” (Rao. p. 31), 
taking shelter under Dasgupta's ignorance and Surreptitiously 
putting his own words into Dasgupta's mouth, as above. 


The way in which Rao has handled Dasgupta makes it clear 
that, he has simply taken my comment on Dasgupta's performance 
in regard to the discrepancies between Baladeva's List and the 
list based on Bhandarkar's Report used by Dasgupta, tearing my 
words out of their context and worse still passing them off as 
Dasgupta's own verdict. | quote my own words of comment on | 
Dasgupta’s non-acceptance of the names in Baladeva's 
Guruparampara of Caitanya from Madhva to make this point clear. 
"Ignorance of the tripartition of the Mutts (after Vidyadhiraja ) has 
_ been responsible for Dasgupta's rejecting the entire list of Gurus 
descended from Rajendra Tirtha cited by Baladeva in his 
Prameyaratnavali and by Kavikarnapura in his Gauragano- 
ddesadipika as “fictitious” (op. cit. IV. P. 56), under the impression 
that there is in reality but one line of Madhva Gurus viz., that 
represented by the Uitaradi Mutt, which ts not true" (HDSV. 
P. 195). 


Rao has quietly dropped the last parenthetical clause from 
my comment on Dasgupta, quoting only the words that "there is 
but only one line of Madhva Gurus in reality and that is represented 
by the Uttaradi Mutt" and putting these words into Dasgupta's 
mouth as if they have actually been pronounced by him on P. 56 of 
Vol. IV of his History of I. Phil. 


This is what is known as playing tricks with evidence. It is 
regrettable that Rao should have stooped to it and much more 
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regrettable that the well-informed Mahuli Acharya with his well- 
equipped Library and immense facilities to consult any reference 
book which he wants to, in Mumbai, should have let this deliberate 
misquotation and misrepresentation of an innocent Historian of I. 
Philosophy to suit his own ends to be made by Rao in his book 
while writing his Introduction to it. 


How on earth could Rao say that "there is in reality but one 
line of Madhva Gurus and that is represented by the Uttaradi Mutt" 
and yet profess to respect all the Madhva Mutts, their gods and 
Gurus (P5)? If there is really but one line of Madhva Gurus and 
that is represented by the Uttaradi Mutt, what happens to persons 
like Rajendra, Vyasatirtha, Vadiraja, Vijayindra, Raghavendra and 
scores of others? In which line of Madhva Gurus are they to be 
accommodated if there is in reality but one line and their names 
are not to be found in that one line ? Are they to be unceremoniously 
thrown into the street? What a tragi-comedy for one to get into by 
trying to chew more than one could hold in his mouth at a time? 


eo? ¢@ 
PART XVI 
THE VERSE FROM VADIRAJA'S TITHINIRNAYA 


Sri Gopalacharya has played the verse : 


AAT Tea TATA: | 
faqesaqqa: cadlattets a 


from Vadiraja's Tithinirnaya as his trump card to establish that 
"the Uttaradi Mutt is Jayatirtha Mutt (p.24) and that "Jayatirtha's 
~ Mutt can only mean the Uttaradi Mutt (p.17). 


Evidently, he looks upon the four quarters of the above verse 
as referring to lineages of four Mutts so that the last quarter can 
be made to signify the Uttaradi_Mutt nost A presupposing 
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that Jayatirtha belongs by right only to the Uttaradi Mutt and that 
the other two Mutts of Vyasatirtha and Vibudhendra have no right 
to look upon him as their forbear. 


But such an interpretation is barred by syntactical difficulties 
(anvaya nupapatii) as we shall presently see. Moreover the correct 
reading of last quarter in the printed edition of Vadiraja's Tithinirnaya 
published from Udupi (Vadiraja Granthamala, third Pushpa, 
Majestic Press, Udupi, 1953) is 


AAA AAMAS: | 
fagesaytan: aadatera Te || 


Sri Gopalacharya has no right to take the liberty of altering the 
reading of the fourth quarter even ever so slightly. For the whole 
crux of Vadiraja's argument rests upon the two words eva hi after 
' the phrase Jayatirthadih. Their presence points to an altogether 
different alignment and construction of the last quarter with the 
preceding three quarters as their predicate. 


lf we are to take it with Sri Gopalacharya that the four Padas 
predicate the existence of four lineages of Mutts as such, there 
should be a predicate or a predicative clasue to convey such a 
meaning (vakyartha) : /ti Catvaro Vamsassanti (Such are the 
four lineages). If we go in for such a construction, the last two 
words eva as hi will be out of place, pointless and uncalled for as 
the desired sense will have been conveyed without them. 


Vadiraja was no tyro in verse-making He must have used 
the two words with a definite purpose and a special meaning or 
point tc be conveyed. As a master of perfect versification, he is 
least likely to have let the first three quarters be hanging in the air 
without a predicate to complete the Vakyartha without 
necessitating the luxury of an adhya hara (addition or interpolation 
of a verb or predicative clause (iti catvaro vamsassanti). Even 
then the two words eva hi would Raves 
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These considerations must show that Vadiraja's purpose in 
penning this verse is not to place on record that there are four 
lineages of Mutts and that one of them the Uttaradi Mutt is 
primary as descended exclusively from the others, from Jayatirtha 
as its founder or parent. If such were his intention Vadiraja would 
have specifically read the word "Uttaradi Matha as the fourth and 
added the phrase "Jayatirthadih” as its exclusive predicate 
meaning that of the four lineages the Uttaradi Mutt is alone 
"Jayatirthadi" in the sense of having him as its founder- father, 
exclusively. As the word "Uttaradi Matha (or Vamsah) has not been 
given in the text it would be impossible to think of a backward 
construction of the two words eva hi saying that the Uttaradi 
Mutt alone out of the four lineages is primarily born from Jayatirtha 
(Jayatirthadih) and not the other two (by way of Bhinnakramena 


anvayah of the words eva hi)  SAUMeAS Ud fe wade: 4 g 
aay | 


To attempt any such farfetched construction would be like 
attempting to paint a picture without the canvas (bhittim vina 
citraracana) for the simple reason that the word "Uttaradi matha” 
has not been given in the text. | 


The real purpose of Vadiraja's reference to the three lineages 
(only three mind you) becomes evident when we go through the 
entire text of his short work and the drift of his arguments and see 
how the predication made by him in the last quarter if his verse 
(Jayatirthadir eva hi) agrees perfectly with his central theme and 
is consistent with it. | shall now make this clear. 


Vadiraja's Tithinirnaya deals with the subject of the correct 
ascertainment, calculation and observance of the Ekadasi tithi 
and the fasting enjoined on that day. It is well known that Acharya 
Madhva has attached very great importance to this Vrata and hi... 
enjoined. its strict observance on his followers. 
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lt appears from Vadiraja's opening words that there were some 
cantankerous Pandits and Dissenters in the country, in his days, 
who were indulging in frivolous disputations over the subject with 
their hairsplittings and questioning the established practice and 
procedure : 


Ekadasim vrtha ghnanti kecid asma kapandita h. 


He therefore takes great pains to point out that the practice followed 
by him has the authority, sanction and backing of Sri Madhva’'s 
rulings in his Krsnamrtamaha rnava (il) of the nine direct disciples 
of the Acarya (eight ascetics of Udupi and Padmanabha tirtha) 
and (il) of Jayatirtha himself the great commentator on Madhva. 


Warming up his subject, Vadiraja makes his usual 
disconcerting thrusts at his adversaries by asking "How could such 
an established practice or method of calculation followed by the 
above authorities for centuries past be set aside on the basis of 
frivolous objections of a couple of Dissenters now : 


alan aeairearnt Aart arerays: | 
Cel APUSS Val Aral HA Bal: ? | 


He goes on to say: ” Did not all those nine direct disciples of 
Madhva and Jayatirtha the great Tikakara know the contents 
of the Acarya's Krsnamrtamaharnava (in which he has dealt 
with this subject)? Did not similar occasions giving rise to difference 
of opinion arise in their days? Were those Gurus dumb in the face 
_ of similar objections in their days or were the Sisyas at that time 
rebels against the decision of their Gurus? — 


Sa 4 fh ast GwIgatertay ? 
jateat Retreat aaret fee ety ara ? 
ycaed fey Fert: fren ay alert ye 
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Finally, Vadiraja says the ancient practice laid down by Madhva 
and followed by his nine direct disciples and by Jayatirtha in the 
past must be adhered to by all the followers of Madhva. For he 
has specially emphasised the principle of interpretation known as 
Bahutvat prabalyam that the interpretation of a text or 
implemention of a ritual practice favoured by a larger number of 
other texts or well - informed persons shall prevail. In the present 
case the minor objections of a handful of Dissenters or self- 
appointed “Sampradaya - Pravartakas" will have to stand rejected 
in the light of the principle of “Bahutvat prabalyam" : 


Gels Wd Teal GAA: | 
vara faves saereta Saar | 
(raat HEAP Ts Ted HUSH II 


Citing contemporary precedents Vadiraja speaks of the 
custom prevailing in the institutions of Sripadaraya, Vyasaraja and 
Vibudhendra which is in agreement with what has been continued 
from the time of Madhva by his immadiate disciples and by 
Jayatirtha also. It is in this context that Vadiraja says : 


MEAT aa AAS: | 
fagesayydar: ediaileta Te | 


which means the procedure (margah) followed by these eminent 
Pontiffs is what has come down to them from Jayatirtha. Thus the 
principle of Bahutvat prabalyam is further augmented by the 
example of these great men must prevail. | 


It will thus be seen that Vadiraja's verse does not make any 
direct mention or reference to the Uttaradi Mutt. Very probably the 
dissent he has been referring to came from some Pandits from 
that quarter. In his disconcerting manner he snubs them by making 
it clear once again that the principle of Bahutvat prabalyam he 
has already referred to is further strengthened by the prevailing 
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practice in the Mutts of eminent Pontiffs like Laksminarayana Muni, 
Vyasatirtha and Vibudhendra,in so far as their practice has its 
source and sanction from Jayatirtha of yore. 


lf there was no pronounced dissent on the question of 
Tithinirnaya from the accredited quarters of the Uttaradi Mutt in 
Vadiraja's days, it could very well have been included in the 
company of the institutions of the other three great men named 
by way of Upalaksana (extension of reference) as coming under 
the purview of the same predicate "“Jayatirthadih" because like 
the other two Mutts of Vyasatirtha and Vibudhendra the Uttaradi 
Mutt has equally sprung from Jayatirtha (Jayatirtnadih eve hi) so 
much so that there is no need to mention it separately in the verse. 


In any case it will be absolutely impossible to extract from 
the purely predicative character of the term Jayatirthadih used in 
the verse by Vadiraja such a preconceived meaning that among 
the Mathatraya (consisting of the Vyasaraja Mutt, the Vibudhendra 
Mutt and Utiaradi Mutt) the last one is the only primary Mutt which - 
can be regarded as lawfully entitled to claim direct genesis (adi) 
from Jayatirtha by way of actual anointed tnvestiture received from 
Jayatirtha's successor Vidyadhiraja. As the phrase " Jayatirthadin' 
used by Vadiraja stands as the predicate (vidheyamsa), it can 
only be construed with the three Uddesya terms mentioned in the 
first three quarters of the verse®. In other words, the first three 
terms are the subject (uddesya), and Jayatirthaaih is their predicate 
(Vidheya) connected severally. The Uttaradi Mutt is not given or 
mentioned in the verse as one of the subjects (Uddesya). Hence 
the interpretation trying to make it the one and only primary Mutt 
of Jayatirtha and denying that privilege to the Mutts of Vyasatirtha 
and Vibudhendra is ultra vires. As Vadiraja is least concerned with 
3.  Itis therefore thatthe Navavrnda vana rock is called “Mathatrayagadde" 

in the revenue department's records. Since there are no brindavanas 
belonging to the Uttaradi Mutt on the said island, it is obvious that 


the term 'Mathatraya’ refers to the three Mathas indicated in 
Vadiraja's verse. 
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the question. agitating the minds of Rao and Gopalacharya as 
to which of the three Mutts is the primary Mutt of Madhvacarya 
and Jayatirtha, and his concern in the present work is quite different 
viz. the-uniformity of observance of the Ekadasi-tithi by the followers 
of Madhva (irrespective of Mutts) it is highly improper to drag his 
name into the question of the primacy of the Uttaradi Mutt, by 
twisting and torturing the simple predicate Jayatirthadih beyond 
its jurisdiction by the expenditure of much misplaced eloquence. 


eo? @ 
PART XVI 
CONCLUSION 


| have said enough by way of giving the background of 
the baseless and idle controversy as to which of the three 
members of the Mathatraya comprising the Vyasaraja Matha, 
the Vibudhendra (Raghavendra) Matha and the Uttara di Matha 
is directly descendedfrom Hamsana maka-Paramatma, SriMadhva 
carya and Jayatirtha and Vidyadhiraja and is entitled to be 
recognised as the "Primary Matha" and vested with Divine origin, 
Divine right and universal suzerainty over all the other Madhva 
Mathas. | have also refuted by way of a critical examination 
all the arguments put forward on behalf of the exclusive claims 
of the Uttaradi Mutt in this respcect by C. R. Rao and others 
before him and now vigorously defended with much casuistry 
and display of Victorian eloquence in his "Introduction" to Rao's 
book by Sri Mahuli Gopalacarya. 


| now leave the reader to go through my present work 
calmly and dispassionately and weigh the evidence and come 
to a level-headed conclusion that all the three Mutts which have 
come to stay and command the affection and respect of the 
entire Madhva community have equal legal and spiritual right 
of direct genesis from Jayatirtha (and his successor Vidya dhira 
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ja) and ipso facto from Sri Madhvacarya himself and his 
predecessors. They have equal spiritual status and genealogical 
relationship with Padmanabha Tirtha and Jayatirtha which binds 
them all in one fraternal bond of grateful service to Madhva 
and Madhava and thereby earn their blessings. Let them put 
an end to their monopolistic day dreams and learn to work 
in- harmony and goodwill and usher in a new era of glory to 
Madhva and his great philosophical school in these enlightend 
liberal modern times. Let them harken to the message of the 
Rsis and the Vedapurusa : 


q yard dg aed e at aaife aaa 
eat yt ae yd Sara cared 
(Rgoveda X, 191, 2) 
e+e 


PART XVIII 
POST SCRIPT 


i, Rajendra and Kavindra 


The Gurucarya has done great injustice to Rajendra Tirtha. 
It tells us that Vidyadhiraja Tirtha, the immediate sole successor 
of Jayatirtha to his Up-Ghat Mathas, gave Sannyasain Hemalambi 
to Krsna Sastri with the ascetic name Rajendra and made him 
successor-designate. As Rajendra was an erudite scholar, he — 
made it his mission tn life to migrate to North India and Bengal 
to propagate Dvaita Philosophy and the works of Jayatirtha. 
He organised a team of scholars like Vibudhendra (See 
Gurugunastava of Vadindra) and Saddarsanivallabha 
Visnudasacarya and his own pupil Jayadhvaja. He went away 
with the permission of his guru, never to return. Thereafter, 
Vidyadhiraja was obliged to give Sannyasa to another with the 
ascetic name Kavindra; to carry on the administration after him. 
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The Sannyasa and Pattabhiseka of this Kavindra from whom 
the Raghavendrasvami (Mantralaya) and the Uttaradi Mathas 
are descended, have not been recorded in the Gurucarya. But, 
the Caramasloka relating to Kavindra in these two Mathas refer 
to him as having been served with deep devotion by Rajendra T. : 
Rajendramuni Sevitam. As Kavindra was Junior to Rajendra 
both in aSrama and pitha, being his (Rajendra's) younger brother 
who studied under him (Rajendra) according to both Rao & 
Mahuli (page 50), the reading : Rajendra muni sevitam is cbviously 
a case of fampering with evidence, almost a forgery of the 
original reading : Rajendramuni Sodaram. The culprits interested 
must be from the Uttaradi Matha as they will be the primary 
beneficiaries of the change. The Mantralaya Mutt wili have only 
fringe benefits in claiming itself to be the Mahasamsthana in 
the absence of the other Mutt. 


lt is against all ascetic codes of conduct and discipline 
to make the Senior Pattabhisikta yati of the same guru render 
obedient service to his Junior as according to Rao & Mahuli, 
Kavindra is the younger brother. Our sistacara regards the elder 
brother to be worthy of respect as one's own father : Jyesthabhrata 
pitr samah and the ancient law givers had allotted an additional 
share in the division of property to the elder brother. Therefore 
the statement Rajendramuni Sevitam as applied to Kavindra 
is reprehensible. The matter had been brought to the notice 
of the two research scholars of the Mantralaya Mutt long back 
for corrections. No action had been taken by them. /t is hoped 
that the new administrative setup of the Mantralaya Mutt with 
the induction of the new open-minded Junior Svamiji will lose 
no time to set it right. | 


it. The Name Uttara 

_ The text of the Gurucarya is fully satisfied with the territorial 
significance of the Uttaradi Mutt, as the bulk of its followers 
from the time of Raghunatha T. in whose days the work had 
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_ been prepared at Kopre, belongs to Uttara Karnataka including 
all Pontiffs whose names have been prefixed with Karnatakottaram, 
Uttaram Karnatakam etc. (See page 13), though some earlier 
names such as Vagisa T., Vidyadhiraja are from other than 
Uttara Karnataka. 


The publication of Gurucarite of H. K. Vedavyasacarya of 
the Mantralaya Mutt (1949) questioning the bonafides of the 
Uttaradi Mutt raised a storm. It was at that time that Prof. 
M.S. Katti of Dharwad in reply to Gurucarite had a brain- wave 
that the name Uttaradi Mutt has its origin in the text of the 
Visnusahasranama; Uttaro gopatir goptaand this is further supported 
by the story in the Bhagavata Purana (X|, 13) that when the 
Sanakadis raised some difficult questions the Lord himself 
descended as a Hamsa and set at rest all their doubts on 
behalf of Brahmadeva and he therefore came to be known as 
Uttara! The Uttaradi Mutt which existed for millenniums before, 
came to be called Uttaradi Mutt!! 


This brain - wave was duly communicated to the then 
pontiff of the Mutt. Rao & Mahuli who have capitalised on it 
in the book published by them in 1984 of which my “Satyam 
Eva Jayate” is a refutation. There is no evidence in the text 
of the Bhagavaia Purana that Lord Hamsa came to be called 
Uttara on that account. 


Vidyadhiraja himself was the founder of the Mathatraya 
of which Uttaradi Matha is one. He has left us a commentary 
on VSN (Mysore O.L., C - 170). It has been published by Palimar 
Mutt, Udupi.While commenting on the word Uttara, he (Vidyadhiraja) 
has ony explained the meaning of Uttara in its rootsense — 
etymologicaliy, Viz. (Ut-tara = Ut tr to cross) the Lord who is 
above all transmigration (Samsarabandhanat Uiti rnah, Sarvesam | 
Uttaratvat as in the case of Visvasmat Indra Uttarah - RV). 
Will Rao & Mahuli tell us why Vidyadhiraja, the founder of the 
Mutt, did not capitalise on the Bhagavata episode at_all? 
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The purpose of Kavindra’s Sannyasa and Pattabhiseka by 
Vidyadhiraja was to keep him with him in the absence of Rajendra 
on his mission of propagation of Madhva thought with an erudite 
team of scholars from which he may not return at all. This 
shows clearly that Kavindra had not at all migrated to North 
India and remained with his Guru and administered his Mutt 
till his end. In other words Rajendra was all his life in N. India 
with Jayachvaja; his successor and only Visnudasa and Vibudhendra 
returned. In other words Rajendra remained in N. India throughout 
and Kavindra never went North or joined him. How then could 
Kavindra be said to have been served with deep obeisance 
and devotion by Rajendra all his life? Does it not betray itself 


as a deliberate tampering with evidence from Tish aay 


into aad by some interested party? Who else can it be but 
a partisan of the Uttaradi Mutt to enhance the status of his 
Mutt to sideline the Rajendra Matha? That the later research 
scholars of the Mantralaya Muttdescendent from Kavindra connived 
at it for the fringe benefit it may provide it in claiming to be 
the only Mahasamsthana is understandable. The matter has 
been brought to the notice of the new administrative set up 
of the Mantralaya Mutt for necessary rectification. The other 
clever explanation of Rao & Mahuli that Rajendra reverenced 
Kavindra as Kavindra and the great scholar Visnudasacarya 
of Vadaratnavali fame were identical will now be looked into. 


lili. Were Kavindra & Visnudasacarya Identical? 

In support of the Caramasloka of Kavindra of how obediently 
and faithfully Rajendra rendered service to Kavindra, Rao & 
Mahuli have declared that Rajendra reverenced Kavindra because 
he was identical with Visnudasacarya, author of Va daratna vali 
and other great treatises. Obviously, the identity meant is ner 
physical, but one of SvarUpa. As a Madhva Sastra Pravina Mahuli 
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— ghould know that SvaruUpaikya between two cetanas is 
Anusandha naikapram anakam. As where Svarupaikya between 


two cetanas (da-arafesa) rest on their identifying experientiality 
of each other's svariipa, the third person cannot be conscious 
if it, unless he too has an identifying experientiality of it. Apart 
from this, the question how either Mahuli or Rao has such 
an identifying experientiality of the two unless they themselves 
or one of them has had such an identifying experientiality with 
them? Do they assert they have it and still remember it after 
a lapse of some centuries? Unfortunately for Mahuli, Visnudasa 
seems never to have expressed any identifying experientiality 


with Rajendra whose aMrfataath he claims to be (P. 51). 
Kavindra was never in the team of scholars led by Rajendra. 
The example of Jatismaras recognised in the Yoga Sastra is 
a strong proof that such Anusandhana is not a myth. The example 
of Tapasvins and Yogis like Saubhari working out their accumulated 
load. of past Karmas through Kaya Vyuhas does not necessitate 
svarupaikya of two cetanas. As in Dvaita philosophy souls are 
absolutely different from each other in essence, no two of them 
can be conceived as having the same identifying experientiality 
of another's. What is contended and affirmed in respect of 
Anusandhanaikya is that a sentient being who sometimes 
experiences an identifying experientiality with another is identical 
with it. Since such an identifying experientiality is the only criterion 
of self-identity with another self, it goes without saying that 
- when it is absent at anytime in life, \dentity too must necessarily 


be non-existent : Galdal Geded hala ayer a at aha: | 
at aaa 6 aa aa: sia dearer argh farata | 
TO dated mead | Syaeead | TealeHda Prac 
(NS p. 507) | 
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iv. Raghunatha Tirtha & Vyasatirtha. 

Gopalachar and Rao refer to some stories current in the 
Uttaradi Mutt about Vyasatirtha carrying all his three great works 
Tarkatandava, Nyayamrta and Tatparya Candrika to 
Raghunathatirtha of Uttaradi Mutt for his examination, approval 
and blessings (p. 44) ! This is calculated to boost Raghunatha 
T. as the greatest scholar and authority ! This is obviously a 
concoction!! For, the date of demise of this RaghunathaT. according 
to Gurucarya and the Uttaradi Mutt Pi/ige is Dundubhi 1502. 
Apart from the fact that so far as our knowledge goes Raghunatha 
T. is not known to have authored any outstanding works on 
Dvaita Darsana to be considered an authority on it, to sit in 
judgement on Vyasatirhta’s works, by way of patronage, there 
is authentic historical evidence in the contemporary biography 
of Vyasatirtha in Somanatha's Vyasayogicarita that it was in 
the reign of Vira Narasimha(1504-09) that Vyasatirtha commenced 
writing his Vyasatraya! These voluminous classics would have 
taken him many years to complete, amidst his numerous other 
engagements of Pathapravacana and receiving foreign 
ambassadors of Portugal and Bijapur rulers. The completion 
of these works must have been over only after a few years 
in the period of Krsnadevaraya (1509-30) when Raghunatha T. 
would have been no more after 1502, Dundubhi! Where then 
is the possibility at all of Vyasaraja's taking his great works 
T. T, NYM. & T. C to Raghunatha T. after his death? What 
a tragicomedy of errors for Mahuli! See Vyasayogicarita - 
Campukavya of Somanathakavi, his contemporary, published 
in 1926 with English Introduction & Notes by B. Venkobarao, 


Ullasa V, pp. 64-65 > GA XXXXXXX ag eaneyds XXXXXXXX 
PTATTATTSI xxxxxx VOTE HAT ata | = Why could 


_ Mahuli Acharya have not rons works on tre, History 
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to verify his facts before rushing to print and play to the gallery 
and the gullibles? 


v. Vidyanidhi Interlude and interregnum 

Vidyanidhi's entry into Uttaradi Mutt is a bolt from the blue. 
When he came to the Mutt of Ramacandra Tirtha who was 
a Uttara Karnataka himself (Gurucarya, ll, 37), he may have 
been about 20 years old. He endeared himself to Ramacandra 
T. by his faithfulness, Sadacara and intelligence. In the prolonged 
absence of Vibudhendra from the Mutt, after he joined the team 
of Rajendra whose Vidyasisya he was (Caramasioka of Rajendra, 
_p.38), RamacandraT. was toying with the idea of giving Pattabhiseka 
to Vidyanidhi as he was already an ascetic. But, he postponed 
it for long and died. 


We need not go into the story of the miracle which enabled 
Vidyanidhi to occupy the Pitha. But, as he was not an Uttara 
Karnataka the majority of the sons of the soil, who were not 
docile by nature resented his accession and the possibility of 
his founding a dynastic rule of Taulavas after him (See remarks 
of Editor Mokasi Ramacar of PBGKK and D. V. Subbachar 
of Coimbatore quoted on p. 5). The deposition of Vidyanidhi - 
should have taken place within.a few years after his accession 
and could not have lasted for 68 years of his rule as stated 
in the Caramasiloka (See p. 56) 3 


Now, as the date of expiry of Raghunatha T. who usurped 
the Pitha as a result of the bloodless revolution is obviously 
too late, for various reasons including that of his meeting with 
Vyasa T. which is too early, and the long gap of sixty years 
of his rule has to be filled and otherwise accounted for till we 
reach the steady times from Raghuttama Tirtha onwards. There 
is need to revise the Pilige and iron it out - may be by introducing 
fresh names if need be. And there can be no two names of 
Raghunatha as the Mutt Pijige does not permit two identical 
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names anywhere in it. As Vidyanidhi himself was not duly 
Patfabhisikta by Ramacanadra T. and was obliged to do his own 
pattabhiseka, the question arises who was the Sannyasa Guru 
and Pattabhiseka Guru of Raghunatha T. who usurped the Pitha 
for the first time. These are the headaches of the Uttaradi Mutt 
and not ours. 
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APPENDIX 


GENEALOGICALTABLE OFTHE MATHATRAYA DESCENDED FROM 
SRI MADHVACHARYA (1238-1317) 


. Narahari Tirtha 
. Madhava Tirtha 
. Aksobhya Tirtha 
. JAYATIRTHA 


OomA wo P — 


. Padmandbha Tirtha 


. Vidyadhiraja Tirtha 


1324) 
1333) 
1350) 
1365) 
1388) 
(1402)' 


Direct disciples of Madhva 


i 
8. 
oe, 


Rajendra Tirtha (1444)! 


Jayadhvaja (1448)! 
Purusottama (1460)! 


10.Brahmanya (1476)! 
11. Vysatirtha - (1539) 
12. Srinivasa 

— 13.R&ma 

14, Laksmikanta 

15. Sripati 

16. Ramacandra 


(g. 1627, 1631) 
(d. 1635) 


17. Laksmivallabha 
18. Laksminatha 


(g. 1642, 1663) 


19. Laksmipati (g. 1694) 


20. Laksmiarayana (1700) 
21.Raghunatha (g. 1709) 


(Laksminidhi)? 


22. Jagannatha (1760)! 
23. Srinaitha 
24.Vidyanatha (g. 1787) 


onsen nee ea eees arate eee ee 
10. Vibudhendra (1470)' — 10. Vidydnidhi (1444) 
11. Jitamitra (1475)! 11. Raghunatha (1502) . 
12. Raghunandana (1504) 12. Raghuvarya (1557) 
13. Surendra (1539) 13. Raghtttama (1596) 
14, Vijayindra (1595) 14. Vedavyasa (1619) 
15. Sudhindra (1623) 15. Vidyadhiga (1631) 
16. Raghavendra (1671) = 16. Vedanidhi (1636) 
17. Yogindra (g. 1679) 17. Satyavrata (1637) 
18. Strindra (1692) (Satyaprajna)® 
19. Sumatindra (1725) 18. Satyanidhi (1648) 
20. Upendra (1728) 19. Satyanaitha (1674) 
91. VAdindra (4743) (Satyananda)? 
22. Vasudhendra (1761) 20. Satyabhinava (1706) 
23. Varadendra (1774) (Satya7dhi sa)* (1681) 
(Dhirendra)é (Satya-dhira ja (1700) 
24. Bhuvanendra (1799) = 21. Satyapurna (1726) 
25. Subodhendra (1835) 22. Satyavijaya (1737) 
26. Sujanendra (1861) 23. Satyapriya (1744) 
27. Sujnanendra (1871) 24, Satyabodha (1783) 
28. Sudharmendra (1872) 25. Satyasandha (1794) 
29, Sugunendra (1884) 26. Satyavara (1797) 
30. Suprajfiendra (1903) 27. Satyadharma (1830) 


7. Kavindra Tirtha (1412)! 
8. Vagisa Tirtha (1420)! 
9, Ramacandra Tirtha (1430)! 
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25. Vidyapati 31. Sukrtindra (1912) 28. Satyasankalpa (1841) 
26. Vidyavallabha (g. 1809) 32. Susilendra (1926) 29. Satyasantusta (1842) 
27.Vidyakanta (1827) 33. Suvratindra (1938) . 30. Satyaparayana (1869) 


28. Vidyanidhi (g. 1845) 34. Suyamindra (1967) 31. Satyakama (1870) 
29. Vidysrisindhu (g. 1863) 35. Sujayindra (1986) 32. Satyesta (1872) 


30. VidyapUrna 36. Susamindra (Present) 33. Satyaparakrama (1880) 
31. Vidyadhara (g. 1884) 37. Suvidyendra? 34, Satyavira (1884) 
32, Vidyanivasa (1890) 38. Suyatindra (Junior) 35, Satyadhira (1907) 
33. Vidyasamudra (1906) (Raghavendrasvami Matha) 36. Satyajnana (1913) 
34. Vidyaratnakara (1915) 37. Satyadhyana (1942) 
35. Vidyavaridhi (1940) 38. Satyaprajna (1945) 
36. Vidyaprasanna (1969) 39. Satyabhijnia (1948) 
37.Vidyapayonidhi (1997) 40. Satyapramdda (1997) 
38. Vidyavacaspati (Present) | 41. Satyatma (Present) 
39. Vidyamanohara (Junior) (Uttaradi Matha) 


(Vyasaraja Matha) 


g. Denotes date of grants. 
1. Denotes that the dates are tentative. 
2. Denotes those who did not succeed to the Pitha. 
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